ex es of the ministry of women is often reduced to the root guestion:

s in such or such a Church, be-ordained priests?" Certainly, this question is

not put #0 directly in the Roman Catholic Church; nevertheless the same basic attitude can

opinion which takes as starting-point for the definition of woman's

mi neli the priesthood. Almost subcoasciously t

the question of the mimistry of women is replaced by the questiom (implicit, perhaps, but
explain

Numerous factors in contemporary history e this approach to the study of the ministry
of women, It would be necessary to analyse them in order to make & thorough study of the
vhole question. As this is not feasible here, let us confime ourselves to the statement that,
today, this queation bas acquired a fundasental importance in all Christian confessions
and, by this very fact, in ecumenical dialogue. It is the recognitios of the scope of this
question that compels us to try to emvisage it im as broad a context as possidle.

Indeed, the question, as I have stated it above, or as it tacitly exists in certain lines

of thought, is hard te disentangle from the criterion of an undiffersmtiated equality with
man, which has been & feature of the ewvolutioa of the place givea to womem in the modernm
vorld. Put thus, it isuediately arcuses prejudices (that of society and that of the Church
vhere the sole criterion is masculine) and it too easily becomes the occasion for controversy,
over-emotional and, therefore, of necessity sterile.

ol BThLi Chen our kmoviedge ot
by differeat sciences \psych: DXTEY, Ul our knowledge of
the nature of womaa, compels us to review our approach by re-placimng the gquestiom of the
ministry of wouzen in ite whole setting. The essential problem is mot to kmow whether
woman can have the same opportumities as mam in the service of the Church, tui mather
to seck the spheres in which llesoker speciiil contributiom as  woman to the 1ife of the
Clurch, and also to determine those miaistries which follow maturally from them,

lioreover, the dee

This research must be undertaken within the frame work of an seclesiology which, alongside
& definition of the Church as engendering Christians for the Faith, gives also a description
of the Church pede by Christians already living im Faith.

In so far as Christians make up the Church they bring to it the spiritual and temporal
truth of very definite persomalities., In this definition, the fact man or woman is basic
and unavoidable., Indeed, all curreat anthropology is mot the anthropology of an abstract
and s~sexual buman being, tut om the comntrary thet of a beinz who camnot exist save in onme
of the two hypotheses, man or woman (2).

The Church made up of men is thus & Church made up of men and women. It is very necessary
to knov who are these men and women befors one can define their unique contributiom and
thus their fuactions.

Such a Church, made up of men and women, & living reality, must be a Church vhere every
human being will be at home in the full flowering of his or her living truth. It will be
a Church where there is no louger white or black, peasant or worksaa, man or woman, mot
bécause they will cease to be what they are, tut because, on the contrary, they have been
takea up in the Church, just as they really are, in their own character and in their
fundamental equality as members of the Church.
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We thus have before us the essential élements for the developmeat of our theme. The Church
is at the same time institution and communic;n, structure and life, but stucture and institution
themselves assume a duality which corresponds to the actual nature of things. We grasp, in
this comcept, not only the eschatological outlook which gives to present realities their
definitive content, but also the enlarghng of the solely juridical cathegories which serve
but partially to explain the true nature of the Church.

In such an ecclesiology, the concept of ministry is emriched or, rather, placed in its true
context. The ministry cannot be understood just as a “sacred power"”, as it very oftea still
i.- x

According to the 0ld and Hew Testaments, ministry, Latin form of the Creek "dikoaia", is
primarily a service, In early Church the ministries cover a wide range of functions corresponé—
ing to the needs of the Christian comsunity and going beyonmd the limits ol the apostolate
commited exclusively to the Twelve. Very oftem, in his epietles, Saint Faul s of them

as activities or tasks concerming allthe faithful (I Cor.12,5 and Hph.4,11-12). In this context
the ministries have not exclusively a technical, still less a juridical, meaning.

These ninistries are, moreover, very closely, even ontologically,related tc the charisma. They
are not given as such but fiow from the charisma which logically and ontologically precede them.
A close and very deep limk betwsen the charisma and the ministries (3), recognised by.co.leue
contemporary theology helps to demonstrate that, the charisma being "not exceptional thingas"

it is clear that "the whole life of Christians and the operation of the institutions depend
entirely upon 1t"(10). This same close comnection has just been emphasised in the Vatican
Council, w-mmmttmh-ulotitummtmummu

o(, n;:n administrative system, without relation to the gifts of the Zoly Spirit in the ‘Church"
11).

The charisaa bougu:;tﬂl mmup of of Christ, the zinistries
will be the manifold Hﬁﬁ?@&@- a&oﬁuﬁrgﬂ this growta. They will
be as rumercus as is necded to ensure the life of the Church in all its fulness and to help
her "grow im works of grace, of the Faith and of the Cospel” (12). Thus they will show forth
onmpm.ortluorpucuhofthommumm;twﬂummm
life of her members.

The study of the ministries therefore of neceesity implies the consideration of the totality
of the Body of Christ, and mot exclusively of the sacerdotal power which is exercised in this
Body. This, moreover, is expressed by Pius XII whem, in his BEmcyclical "Myetici Corporis
Christi”, he refers to the whole Body of Christ and to the functions which snsure the growth
of this Body: "One must not imagine that the structure, harmoniously distributed, organic,

as we say, of this Body which is the Church, is perfect and is definable solely through the
ranks of the Hierarchy... When the Fathers of the Church speak of the ministries, ranks, o .oald
condi tions, states, orders, fumctions of this Body, they do not think only of those who
constitute the sacred ministry, tut of all those who having embraced the evangelical counsels,
lead @ life of work among men, or hidden in silence, or strive to follow both at once,
according to their profession; they think also of all those who, living in the world, devote
themselves to works of wercy spiritual or temporal, and alsc of those whose lives are united
in boly marriage.”

In short, when speaking of ministries, we mean thereby every service whose function, even
of a non-institutional character, contributes to the growth of the Sody of Christ. It is
along these linss that we shall direct our research into the ministry of women.

Ve cannot say that the anthropology which we need for an adequate definition of woman is
an accomplished fact. Some bagic lines, however, are visible, vhose deep significance
theology cannot ignore.
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Thus, on the basis of proved scientific knowledge, one can assert that the differentiation
between man and woman is unquestiomable and that this differeatiation does not reside on
the level of capacities or qualities, but affects the emtire being, his or her fundamental
attitude, the way in which he or she accomodates to the world an the particular type of
personal relationship there established (13).

The contribution of differeat branches of knowledge is esseatial to the elucidation of that
type of relatioaship peculiar to woman. In her biological and physiological “make-up", the
woman already reveals & "prefereatial orieatation”™ in her way of life: it is directed
towards a poseible physical comception aand, this very poteamtial podnts to a special relation-
ship towards the world and to people (14).

Psychology, in its close relation to, and in its basic ianterdepeadence on the Lio-somatic
structure, shows that this is a relationship of the whole being. (n her way of liviag in

the world, woman sees and "feels" this world as something imploring her affectionate stemtiom,
her solicitude, her love(l5). She establishes a relatiomship of “concern~for-the-world® with
this world - and this because she is sensitive to its worth. By this sensitiveness she creates
a conecting link between events, and contributes also, in a characteristic way, to the shap-
img of history (16) .

A long-range sociological study would be needed to give to these statements sbout the imdividud
& wider scope. Let us confine ourselves to stating that, in our day, it (i shown by an un-
easy and laborious seeking a!ter a right form of expression for womam in social life. This
research already brimgs out that, once the stage of excessiv feminism is over, a healthy
reaction occurs in favour of the discovery of expressioms of gervige to the commumity, ia

all the forms which the latter can take. In this service and in iis official recoganitiom by
the great international bodies (17) is expressed, in social termimology, woman's specific
relationship to the world, concera-for-the-world in action.

A study of the ml%unda@aa.@mda&m&unm@w begun ~ would also be
amportant in this collective vision. Certain images presented by contemporary literature (18)
might suggest the comclusion that, where woman bhas ignored hes built~-in "potential” of a
saternal relationship, she destroys, at one blow, the possibility of aormal and mature relation
ships either with the man or with the world and its realities. In ignorisg or rejecting the
putting into practice of this potential of her being, woman becomes & sub-husan creature, in .
whom self-respect, the capscity for free objective judgedent, regard for the world and for
others, are totally lacking.

In spite of the embrycnic state of much of ¢his research, it. is already possible to say that
the mature of woman places her im an attitude basically welcoming (19), this "availability"
affording the basis for relatiomship with other people.

These assertions are echoed by theology, - first, in the unequivocal affirmation of the
differentiation between man and woman, and then in the definition of the elements in such
differentiation, '

In this connection it has been said that "one of the constants (of the work of God) seems
to be the creation in pairs or complementary dualities... Amongst these dualities-in-unity,
the main one is without doubt the division of mankind inio man and woman" (m).hloa{n
thirty years ago, the remsrkable thimker Edith Steif ©ould write: " I a» coaviaced that man-
kind develops in the manner of a doubls species, made up of wan and woman, that the character
of the human being of which no single trait should be wanting, in sither ome or the other,
shows itself in two ways and that the entire structure of the being displays this specific
duality" (21). The teaching of the Church only comfirms this belief: "Cod has mot only givem
wonan exkstence, but the feminime personality in her physical and psychical structure core .
responds with a particular design of the Creator.” (22).
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This differentiation is takem up again in the light of biblical anthropology which gives to
the elements of natural anthropology their significance ia God's plan,

It is generally obssrved that the command common to man and woman to be fruitful and multiply
(Gen.1,28s), begine to take om a special emphasis after the Mall. The punishement imflicted
upon Eve aftr the Fall, begine to affect her in what is the very key to her deatiny: mother-
hood. Gen.,3,16 is unanimously interpreted by Tradition (23) as a punishement givea first
historically to Eve and them, through her, to all women. This coliective destiay implies, so to
speak, the recognition of an existing situation common to all wowen, a eituation which is
exclusively their own. *

It is much more difficult to kmow whether this existing situation has a decisive meaning in
the history of salvation. We cannot say that there is absolutely incontestabls evidence on
this subject. ¥We shall confine ocurselves fo indicating wiat could eveatually be & poiater
to it. &

All Catholic Tradition has pored over Gem,3,15,moved in the conviction that this verse
corvesponds wich the intention &f the Yahvist who wanted to establish "the primordial proto-
types of the fundamental problems of the age" (24), and so to tura the mation's thoughts
towards the understanding of the promise of the Messiah. Thus we seem to be led to see in
Cen.”,15 a reference to the messianic r8le of woman through her mdtherhood (25). This gives
new strengh to other passages in the Yahvist narrative where woman plays = decisive part in
the transmission of the inheritance. -

Recent studies reveal the scope of motherhood in the history of salvation throughout the 0ld
Testazment. To begin wilh, individual cases which speak for themselves: Hannah (lsSam.1,4-20;
2,1-5), Huth (Sook of Ruth), the mother of the Nacatees (II Mae.7,1ff.). Bvea childless
women become, it the moment when they play a decisive part im the history of the nationm,

“nothers in Israel® (26), for instance , Devorah (Judges 5.7). Those whose zctions are crucial
at a turaing-point of £i4a§) are called "blessed among
wonen" (Judges 5,343 Judith 13,18). On the theshold of the New Covenant, Elisabeth was to

apply the same words to Mary (1k.1,42). In her and EThrough her, the $alvation of God's
people was irrevocably accomplished,

The svidence for God Himself governing motherhood is impliecit all through Sacred History,
Already Sve is rejoicing to become a mother "with God" (Gem. 4,1) (27). And the whole
lineage of "mothers-with-Cod" (motherhood flowering where was forwerly sterility), such as
Sera (Cen.17,16),Revekah (Gem. 29,22.4.V.29,71 and 30,22), Elisaveth (Bk.1,13), was to end
at last in the Virgin Mary bearing a Sor because"the Holy Chost shallocome upon her and the
power of the Highest sball shall overshadow her."(Ik, 1,35).

The r8le of motherhood goes, however, beyond individual cases, even that of Mary, to cover
the wrole history of salvation and to become the pledge of the birth of the new age. (ls.
67,7. AJV.66,7£f; Mic.4,9-10). In the apocalyptic vision of Saint Johm, the Messiah, the
whole Christ, is bora of the Woman, the new people of God, the Courch (Rev.12,1-9). So
:h.ml;nol. the Jerusalem which ahall come down from above, is truly " our mother®.
Gal.4,26).

Motherkood is thus, in God's plan, like the fabric through which a mew order of grace(28)
seems to be revealed, the territory through which Salvation advances (23). It is blessed
even beyond sin. And this is the reason for this blessedness: maternity "traces out what
will be the way of salvation”, that is to say, "a fruitfulmess vhich camnot exist unless
it is looked upon as subordinate and, therefore, dependemt” (30).

The matural orieatation of woman towards a personal relationship is thus enlanrged, and «c. 1w
acquires in the light of the Xistery of salvation the deepest significance. Since this
mmywmmmm»gmmmmwmmmmmtuu

e
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on the "maternity-historic-reality™ relation that the whols significance of this relationship
hinges.

Indeed, *in contrast to fatherhood, motherhood is not a simple statement of origim. It presu
presupposes an idetity, a preliminmary inclusion, It is rooted in a comsunity, indeed a radical
oneness of being, without which there could be no autonomous existence, This is where
motherhood reveals its historical guality. A mere chain of events, albeit co-ordinated by
bonds of strict causality, is mot history. A series of lives, even with a patermal relation-
ship, would mot comstitute historical existence in the full semse of the term, Historicity
implies more than that: mot only an ordered succession from the present to the future, but

a certain esmbryonic pre-existence of the future within the present, mot that the future is
pre-contained in it as sueh, tut rather that there is a former sxistemce, before the

autonomous uip%“ﬁ However difficult it may be to define and to
discutangle; this rela P is the comcept of motherhood. It ie a germinal interiority, the ¢

differentiation taking place ia time of an existence which begam not by being identical with
another, but imterior to it. Our race, after simning, remained capable of being redeemed,

just because it remaimed blessed with this indwellimg potential. And the original benediction,
tius preseat in the heart of the sinful comdition of man, has sprumg up, and prevailed over
4%, Yor this bemediction was the divine plan for God's imsertigm imto the history =o made"(31).

Woman is thus linked, in hew'whole being, with the shaping of history, supplying the very
tissue of it, the possibility of "germinal interiority”, amd by guaranteeing its vital core
makes possible the divime plam for God's emtramce into history (32).

Can we then speak of a particular gift of Cod to woman? It seems to us that all the factors
mentioned converge towards ome hypothesis: that of the attribution by Cod to women of a
charisma, linked to, and implicit in, their very conditiom as women. That which, on the
aatural plsme, is only grasped as a preferential oriemtation bdecomes, on the plane of the

e Y AT CLTS BTy & s

The ministry of womem in the Cifurch can mow be desecribed im an attempt to integrate all

the elements which ve have just assembled. This ministry rests on a previous gift, which
appears to be for woman her capacity to establish a maternal type of relationship with

people and the world. This capacity, baving a matural foundation, but assuming a central

r8le in the uafolding of the Plam of Salvation, furnishes the most important contribution

to @ study of this ministry, Civen the rdality of the Ciureh, the mimistry must be considered fi
first in the Church-as-institution ( and, in her, conformably with the two-fold aspect of

asct and of duratiomn), and thenm in the Church-as-community.

The ministry in the Church-as-institution

Let us consider, at the very outset, the nini.try which is performed by the woman's whole
being and mot only by this or that aspect of her activity or persomality.

By her motherhood, by her child-bearing relationship with the world amd pecple, woman gives
to the Body of Christ, moviamg towards completiom im history, the substance of the world.
Through her, a link of historicity binds one to another the eveats which deternine what

the world is to become. Hotherhood which, in the Old Testament, wes prepariag for the yew

AT LR g e Y TR g R AR R R R g gt

will appear anew when the.Yoman clothed with the sua shall have gesmerated the fulness of
thmnMicmeMleMlmh'ththtm, unto the measure of



the fulness of Christ." (Eph.4,13).

Woman provides th Cimurch with the human conditions for her very "historicity? That which
in her is the limk between one generation and another, safeguard of permsnent values,
ceaselessly transmitting & reality imcorporated inm her despest being (33) that is the very
w.mmm,mmammmmmummu
imgeribed, This idea has been developed many times - by her very being amd previous to
wwﬁemmmuamm-hdhmcmuhuaﬂmnuotmtm
human values,

mmmummnhmmm;ammnmummw
nthhmmm;hthnphﬂofwhudnuuﬁ.unmmofmtbﬂty.
mthmnhm.nnimmwuvﬂmmmm'mmpmﬁmmm
concerning equal rights of woman and of man, the intervention of woman im history should bear
mmm»mmmnmtmm&umuum.ermt-gmx-lznt-
intertority" by which history is made. (Nore than thirty years ago, Gertrude von le Fort
(34)wmmopmuwwmmmumnu.ummorm'-
presence in hi=ztory and eulture.)

The same dominant features met with ia the Church, mother of all liviag (“mother chaste,
fruitful, universal, patient, comaidsrate, loving, clear-sighied, fervent, wise, sorrowful,
strong”) (35), are potentially present in the matermal attitude of evesy .ouax (36). 1t
would surely be & profitable task to see how these traits are mutually reciprocal and
therefore, what the maternal attitude of woman towards others can signify in the uafolding
of those attributes of the Church im her historic development. We shall omnly, however, recall
two aspects which, in some way, afford & basis for historieity in voth space and tine.

&mmimuhﬁuummum.m-tutfu-tilityﬂwtht.ﬁ.-
flextili Siarem) itseli ia fruits

rays o Cdatel ) ~ diotdgiedidtudy that one could

make is that of the influemce of women's Orders. In fact, these Orders were until

mwummmmmmmdmuummmmucmch. It

was precisely concera for the concrete, farthe imuediate needs of men and natioas, that

called forth the increase of women's commnities. If it is true that the motheriwod of

mtofth.numiuuuehunyumudunryhﬁuhmnﬂthmmm

of works of merey, it is also trus of some that their very exisiemce has borae fruit of

universel significance in the Church of their day, such as the Foor Clares or the Domizicans

in the movement tewards poverty im the XIIth. cemtury (37).

‘this would, however, be to zinimise the contribution of woman s0 ae to reduce it only to
those institutional terme which history permits us to kaow. Iadeed, the gitvation of woman
in centuries past, does not permit us to ¥mow, save in this or that isolated case, the
contribution of fruitfulmess for the building up of the Church uade by the mothers of
families of ail times, of all the single wonem living with their families, and creatiing,
thmzchthoututofthofnnycj:cluofthouml.atmclmuforthoiprmof
thnGOIpﬂ..

Our century is, in this respect, quite different, Yowea are associate ir all sorts of
groups which meet both the basic meeds of the lumen fanily, and the spiritual demands
of the contempomwary world. Their existence itself bears witness to "comceran-for-the-
world" felt on a wider scale than that of the individual or the family. The movelty of
this type of influemce does not yet permit of a clear definition of its total import nor
the conditions in which that imfluence may be deployed.(38).

Bocleaisstical authority itself ascribes to the presence of woman this fruitful quality,
giving contimuity to the operation of grace. Is this not, in effect, what contemporary
miseiology recognises when it refuses to baptise the candidate whose family circumstances
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render perseveraance in the faith unlikely? The importance attached in missiomary countries

to woman, especially with regard to her role as mother, is also a clear sign of such recognition
(39). Nore and more the Church is aware that womam brings to the embryomic Christian communities
in the mission field an element of stability, of permanence, and of comtimuity, which is the
scclological reflectiom of her owa nature, echoing the maternal care of the Churceh for all
races. If through the centuries, the missiosary activity of the Church was the work of mea,

we can say that in our day the presence of wonan as &n esseatial element of the establishment
of the Church is ar undisputed fact.

Moreover, this awareness is, so t0 speak, tied up with the most tamgible sigm of motherhood
in spece - its » Already, in apostolic times, women shared unremitiingly in thd
work of evangelisation (40). In Saint Paul's writings, women acquired the same importance
as men as fellow-workers. Of them Paul says that they lave laboured much in the Lord.

In the Middle Ages, the isfluence of women in the conversion of the heathen is undeniable. In
the modern era, after the piomeer work of the XVIIth. century, it is im the XIXth. century
that wo see this universality finds expression ia an imuense flowering of women's missionary
work, briagisg to it their special skills ( of teaching, mursing, etc.), but new institutions
were founded with the specific iatentiom of working in missiomary lands,

.
In our days, the participation of womem in the missionary work of the Church has taken on

an unforeseen importance. The advancemeat of womkm and her social sidncipation have allowed wiue
women to brimng to the missiomary service of the Church their gifts and capacities, in the
perforiance of very comcrete and indispensable tasks. In the mission field proper, new fields
of action are opening -~ laywomen are helping to spread the Cospel, taiimg advantage of a

social situation where. their complete liberty of actiom is recognizza. Differemt groups semd
young women to missionary countries, either under Godern forms of life commitement or usder

& clearly-fixed temporary coatract. In the still-developing countries their comtributioa is

manifold: wmedical and th work, so fo ty development, educatioa of
the young aad of adulty; m@rmwmu.h
countries where the Church is st at the missiomary stage, bdecause of its minority character
in & pagan enviromment, but where the people's elementary needs are already met, the coatrisu
bution of these women is more in the cultural field aad im the activities which flow there-
from, trying to express by spiritual creative work the fundamental readiness for Hedemption
which exists ia the world and ia the vraious cultures amd civilisatioms.

In this missioaary endeavour, the womem of the XXth., ceatury are right in the traditiom of the
wonen of the apostolic community. Before every other task they have an obvious and indisputable
duty of religious imstructiom which is gives outside the official teaching in Church. They
share, tha§ is to say, in the 'Kerigma' by proclaiming the Zospel ia a pagasn settimg. This role
is becoming particularly importaast today, for the whole Church realises thal the worlds to
convert are not only the worlds enclosed ia well-defimed geoyraphical regioms, but every
sphere of Han where Christ is mot kmowa - iam short,the Church is acutely aware of her "disss:
persion” (diaspora) situation (42). As ia the apostolic age, the presence of womaa in a Chureh
in dispersioa will manifest itself ia the performance of tasks which are the extenaloa of the
'Keriguna’: the catechumenste, teachimg the Faith in all its stages, even spiritual directioa
among womes.

In this broader comncept of the Church's missionary situation, the presence and work of womem
in the miseion field (im strict semse) will mainly depend on the deep coaviction of belomg-
ing to a world for which one is respomsible and to a Curch which has ao froatiers, Missiom
then becomes, mot so much & special vocation, as the striking materialisation of the
universality of the Catholic situation. This truth, which has pricked the conscience of many
young girls in our day,offers a deep challeage to woman's capacity for uaniversality.

The very way im which the Gospel is presemted cam, up to a certaian point,bear the stamp of
the fundameatal approach of woman. It is perhaps still too scoa for aa adequate study. We cam,
however, already say that her essential characteristic is the creation of ar atmosphere where
Christian values can be expressed and grasped. Such acreatiom will be the rightful femimine



5

way of sharing in Clurch's concern as "mother of all liviag",for the world which kmows act
Christ. As contemporary philosophy discovers the "femimine” as a bagic value (43), ome becomes
more comscious of the need of polea from which the values implied im the feminine may rediate.
That i why ome has been led to say that, alongside the sigme of man's work, by which the
sasculine side in humenity is disclosed,and which are at the root of progress, the modera
wolld requires, for its essential balance, some "sense of home" (44). A ministry peculiar to
woman could comsist in the creation of this "semse of home", by multiplying in the vorld
opportunities for welcome, recollection, lovimg-kindmess, without which society cammot survive,
Koreover, modera catechetics (45) only give fresh weight to the foregoimg statesments, by poiat-
ing out, as powerfully aidisg the "process” of comversioa - the commited grouadisg im the faith
- the possibility of & prelimisary experieacé of the Kingdom where Christiian values can be
grasped in their essential umity (46).

We see that the minisiry of woman im the Church~as~institution is exercised im a level deeper
more ontologiecal than that of definite activities. What is more, whemever this ministry is
expreased in concrete functions, it proves to be varied and coverimg & wide ramge of aspects.
To select from these aspects what amounts to the "powers" of the Church is mot easy. Neither
history nor the preseat state of things furhish very precise imformetion., These powers being,
moreover, rather emtangled with the material situatiom of cetain fumetioms,it is mot possible
for us to make a systematic emumeratiom of them. We will comsider for the sake of blarity ,
the povers which flow from the kingly, priestly aad prophetic fumctioms of the Church, belomg-
ing to certain members of the Church in relatiom to others (47).

Fore or less approximately,we car say that a woman in the Romam Catholic Church is categoricale
ly excluded (48) from the priesthood for the offering of the Bucharirtic Sacrifice. while she
has a recogmised share (with some fime distimctions) im the powers of teaching and goverameat.

Im téaching , it is usual o comsider three aspects : the pastoral, the doctoral , amd the
exhortatory. The pastoral side is closely linked with the power received in ordinstion to the

priesthood, and €0 is W@ ? qldangtﬁm is less serious tham
at first sight, giver the mamner is w this pastoral teac ® usually carried out{50§.

The doctoral aspect, demied to women by Saint Thomas, seems to depemd omly om sociological
factors. Indeed, in & society wheresvoman has attsined her legal majority and where she is
engaged in every aspect of bhumam sctivity, thers cam be mothing im principle against her
exercise of this teachiag power. The Hierarchy itself eamcourages more and more this participat-
ion of womem in the official teaching work of the Church. The foundatioa of the HRegina Musdi
Institute in Rome, devoted to the study of sdvanced theology by Religious (today opeam alse to
lay-women) was comceived with thise is view. In certaim countries,likewise, (Uermamy for
instance) women take & degree im thelogy, mainly with the aim of givimg religious imstructioa.
In the same frame of the apostolate of laity, a thelogical curriculum is pursued, eatrusted
mot seldom to respomsible lay-people. In the female groups, and sometimes wwen in mixed groups
women provide mistructiom which goes far beyomd mere exhortatiom (51). S0 it is mot am utopian
idea that women's mimnisiry imcludes doctoral teaching,albeit sporadic, ia the Semimaries,

If there are still reservations im cetain circles about the recognitiom of womea im the doctora
faculty, there are mome with regard to exhortatiom. We must mot, imdeed, under-estimate, om
the ground of an euphoric advancement of woman im the Church, the immease part which is played
by this type of teachimg, of which the scope cam mever be fully realised, It is a question

of the teaching givem by woman in her own family circle, im her parish, im litile local
communities where she is placed. The mew emphasis on these realms, as important parts of
"public 1life"(52), will doubtless help to put im right perspective teactiag so traditiomal

and vital for the Church.

In what concerns the power of govermment, the most motable iastance is that of the Religious
comyunities, where the Superior, through the prerogatives which she holds, ha: a real *share
in ecclesiastical jurisdiction.” It is true that today the imtermal goveraseat of these
commurities is rather differeat from what it was ia the Middle Ages. Hevertheless, the
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Superiors contimue to have a very importamt role im the solid exercise of the govermmeat of
the Church over those milliom members who are Religious. A realistic view of things will lead
saturally to sayiag that "there is mo reason why those who are charged by the Church with
helping those uader them to reach perfection amd exercise in her name the works of mercy,
should mot receive from her the necessary authority"(53).

Again it is perhaps too early to apply without qualificatiom this statmeat to the groups of

the lay apostolate which have grown up in the last forty years. Put, ia fact, comsitment to

the lay apostolate also implies aa avowed desire for sanctification and for co-operation with

the Church's apostolate. The laity's apostolate is gemuimely of the Church oxly im so far as

it is comcermed with spiritual life. It is what Pius XII meant whem he said that "sore than
problems of imternal orgaaisatioa or those of action on society, the spiritual life comstitutes
the very heart of the Christian apostolate”(54). Comcrete situations where respomsible members
of these groups find themselves confromted with this comcern for the spiritual life of all the
members could mot be emvisaged im all their fulmess and sigmificance without a real participatioa
in the govermment of the Church. Ome could not yet, nowever, adequately defime their status.

It is much more difficult to show what im fact is woman's share ia the exercise of sacerdotal
- power. :

A pertiment study (55) has shows that the exclusion of women from celebrating the Rucharist

is rooted in Tradition and ia Scripture with "impressive umarimity." We sum up here the mainm
content of this study. Oa the ome hamd, the Didascalia of the Apostles stresses that, im spite
of the presesce of many womes amosg those aroumd Christ, there was mo question of their inclusion
in the College of the Twelve, mor of their being given the powers attached thereto. Omn the

other hend, the study of the Treatise of Epiphamius confirus these statements with scriptural
proofs. Indeed, the Old Testameat shows us no instance of a woman offering sacrifice and, im

the apostolic age, in spite of the rights allowed to wasen of prophesying, or pf assistiag

in religious furctions, they could mot exercise the prissthood.

The same study stresses tEU(Qd@Q.&OoQM'me UIUI'.Qp- i.l the performance

of certain religious scts, in relation to womeam, was very important im apostolic times. The
writer goes 30 far as to believe that all the mimor masculime Orders would have had correlative
feuinine orders without amy opposition im primciple. However, they did mot reach the same
degree of imstitutiosalisation ia the wWest as in the East.

 Theee assistant functioms depead om the needs, the material cosditioma in which the mimistry

vas exercised (suck ae Laptism by immersion) asd the gemeral atwosphere prevailing ( aati-
~fouinisn in the West at the time of Tertullias, for imstamce). Such aseistance couprises

very varied tasks iz the apostolic age: helping the bishop during the baptism of woumen,
doorkesping at services (smperiatending groups of women, leading the actions of the comgregation),
the right of placing the chalice, pourimg out the wine imto it, of readimg the Gospel im the
absence of the priest, of cemsing the book, uf ascemdimy the "ambo” { pulpit ), of sdnimigtering
comnlnion 46 women and children, of helping sick women(to whom om occasion they were allowed

to give what was in embryo the preseat Sacrameat of the Sick).

The exegesis of Saist Paul's writings concerming women in the liturgiocal assembly is far from
being quite clear. To resolve the controversy onm the subject of appareamtly contraditory FPauline
texts (om ome huad, I Cor.ll,d~5,which allows women the pmbgigwo&gﬂr&ﬂl mﬁrﬂ the

- dding women
ﬁf#ﬂté‘dm&é&ﬂ %!tnb%r itlc%{a “’2‘ a@tﬁ% differsnt activities, Thus, "to speak" is
the preaching of the Word to the assemblyjassociated with soless tose asd emphasising the sacred,
cultic, character of preaching™ - an expression takem up eleewhere by Saint Paul is I Tim.2,
11-12,where the Apostle forbids womea to "teach". In coatrast, the activity euvisaged ia I Cor.
11,5 is that which refors esseantially to prophesying, that is to say, prayisg sloud, -an inter-
pfetation confirmed by I Tim.2,8-9. This distinction is clear is the Didascalia of the Apostles
which speaks both of the ban off teaching in the assembly, and also of marticipating in the prayer



of the assembly,

There still remains the difficult questioa of kmowimg what, in Paul's teaching, was shaped
by the customs and prevailing meatality of his day - and meant, therefore, primarily for
his contemporaries — amnd what had, by contrast, an uaiversal application. The prohibitionm
on "speakiag™, embodied in the assertiom, im I Cow,14,37, that it is & commandment of the
Lord, prsemts more difficulty. Bvem if this last verse refers to the whole orderiag of
liturgical worship, the verse coacerning wvomea could mot be excluded. i1t seems aiifieult,
therefore, to offer a balamced explanation of FPaul's real meaning,

It is necessary, however, to mnote that Paul, in the Epistle to the Corinthians, “"strives to
Juestify each of his decisioms by placing it in a much wider doctrimal settiag, by making it
& corollary of some basic primciple”.(56). Imdeed, Paul places the "commendnent that he

received ci the Lord" im the order of creatiom. This order He unfolds in BEph.5,31, using it
in the comtext of his most profound teaching or the significance of the differestiatiom of
the sexes. This was equivalent to saying that the distritution of fumctiomns between man and
woman is a comsequeace of the order of ereatiom inm the origimal desigm which govermed it::
that of "revealiag the image of the relations betweea God and saved Humawity."(57).

Horeover, to make the meaning still more difficult, Paul mot omly limks this first order
with the new, but explieitly imtroduces the fact of sia (I Tim. 2,14). It is thus that the
tern "submission" which he uses in nany references to womaa- I Cor.14,1%, im the context of
liturgical gatherings, as well as im Eph.5,32 ard C0l.3,28 (A.V.3,18), in the context of
comjugal relations - is wholy imbued with the pumishrent meted out to the woman after the
Fall (Ges. 3,16) im relation to her husband. This domimatiom, im the conjugal comnection,
even in different situations such as the liturgical assembly,would largely account, for
mwost of the difficulties of imterpretutibn. Let us mote that the teaching of the Church
seens to take into acoount thds domimamce, Ly using, in support of the uerity of smwiage,
expressions smployed by Faul in tha comtext of the liturgi thering (58). Hut this
docs et facinte e oA | ey Al LE D T e of see
ing in Faul's statements the f probibition on wozman®s receiving the priestly power in
all its fulmess.

Allowing the distimction made im the article quoted, we must, side by sifle with the comside-
rationof the meaning of the bam om "speaking" in the assembly, study the conteats of
prophesying. Iz the gpostolic age, whem it was specially appareat in the cass of deaconesses
(59), tris r8le is a prevogative as well of womem as of men. As it had besn the occasion of
atuse, the Churcy was carsful to indicate its limits.In the secomd cemtury,it ir widows who
will play this part. In the early @Ghurch, they will become an ecclesiattical Order. going
beyond the ordisary meaning of their title,ss we see in the famous phrase of [gunatius of
Antioch, "virgins called widowa". Their esseatial rols is that of teachiag other womem

and also the very spiritual task of oblatiom,prayiang for those who are im great trial,
which demands of them (I Tim, 5,9-10) am ascetic life, serious and dreached ia prayer.
later, the institution of Virgims,with the begimming of female momasticism, will see the
disappearance of the order of Widows, and it will be these, who, from the IVth, to the
XIXth., centuries,in general will sustain the prophetic rols alloted to women in the first
Christise comuunities.

Yhe hidtory of the Religious Life for womes is paradoxically strewa with attempts to revive
thie prophetic r8le in its lay form, im comtimuity with the womesn of apostolic times (609.
The social ard legal situation of womas has is parctice hindered all the attempts at

restoring their original sense.

In the prophecy of #hich Saiat Faul speaks is sssemtially prayer, it is clear that this réle
hae been exercised over the ysars first of all inside women's com-umities, where tae Religious
( especially contemplatives ) were deputed to aimg im Choir, thus periormiag am official
function in the prayer of the Church has been ealarged by provisions of the Comstitutiom om
Sacred Liturgy, of the Secomd Vaticam Coumeil. For amother, the Church is galaing ia
experience of community prayer, more and more rooted im and supported by the 3ible, and
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revolving round the actual conditions of life of every Christian., These changes will doubt-
lmaf:fuimmpuuim:.tmumn-phprcmntntothom-ormr-hip.

It ie i the Church-as~commiaity that the rfle of man and woman becomes clearer. There is
in the mmmh.ummumu,ammwanMcw(&). Through
the masculine craracter - (Eph. 4,13) ™we all come... unio & perfect Ham, unic Luie asasure
otthcntlﬂnofthlm”uefﬁlnlt“.-tmcmrchnmudmupth-uhoh{:hritt. the
sew Man whou every Christian must "put on” (Bph. 2,15). This is, moreover, the weaniag of
the Liturgy, where the mystery of the commuaion of saints is also unfolded by atiributing
tnmthoc].ul-tomtitywhiehdoriwﬁwthomaﬂinmtotmcmrch.In
contrast, the Charch is also the womas ( II Cor.11,2 - "I bave espoused you to one husband,
as a ctaste virgia"; Kev.2l,9 - "the bride, the Laab's wife"), and the Liturgy so stressces
it in glorifying the ssists under the figure of beirothal with Chriat, or im praisiag the
woman as bride. uwmumlncudrmnpcummmthmmnt;of
the Church, thhthcupufmoduthcrtohyawummuum&aﬁvm

Now it is umder this aspect of bride or virgia that woman "makes up” the Church. Both the
married voman and the virgin take part, each im her owa vay, but both im the most radical
fashion , in this two-fold reality of the Church as virgia and bride of Christ. Thus we
cea say that, in the two existing situations through which her life oa sarth is expressed,
woman is an evocative tokem of this femimime aspect of the Church. Inasmuch as she is
buman, she shares im her own right,ia & persomal way, im this aspect of the Church. That
is why we could speak of womas being the "matter and sscrament” { "res et sacramestun®)
of the Church (62), both a sign and the reality sigmified.

We should, however, be aware thatl it is either the married womaa or the virgin who assunes,
this chbaracter of " fm-o the Cmﬁh s bride or pure virgin. Ve
are confronted with mo t ‘dalhﬂ l;ﬂ:ﬁﬂioj.l a sigs-perspective,
the mysteries of the love of Geod, but which do mot fully exhaust the destimy of woman in
its despest religious semse. It is in their pon-universsl cham cter that these sitvatioas
acquire their intemsest meaning. The specific feminime comtributioa Lroughi by each bride
to the muptial relatiomship becomes & sign of universal value, seen against the backgroumd
of the reality of salvation. In the same way, it is the specific imcidemce of the single
woman's position which helpe virgiaity the sign of a uaiversal reality of a supermatural
order. But the Bride of the Lamb is also the Womam im travail, the Virgim whe will bear

a Som. [t is the child-bearimg which is the universal reality givisg to the signs bride
and virgin their full meaninmg for salvation.

Like all Christiams, woman iam the Clurch-as-commuaity is characterized by the "form or
dignity of life" which the royal,priestly and prophetic functions assure her. The marcied
woman and the virginm will assume this dignity in accordaace with their proper condition.

The priestly digmity which comsists esseatlally in a life of "prayer, charity and mercy",
assumes for the married womam that day-by-day imfluence of which Scripture {(Prov. 31,
10-%1) spseks to us so eloquently. This priesly role has without doubt been stimulated in
our era by the rise of groups for married spirituality, and fenily movements which have
developed a whole practical comcept of marriage, by makiag the man amd woman more concious
of being the mimisters of the sacrameat which united theam, not ouly a$ the moment of their
mitusl gelf-giving before the altar, but which coatimues to be active ia their life.

The prophetic r8le which comes to the merried woman concerns her umity with her husbaad -
the unity which is the sign of that betweeh Christ and fiis Church. der royal digaity, I
Tradition has always preferred to think of the married womaz that this royaliy of love
becomea most clearly uaderstood.

mwummmammnmummmmu
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wauﬁmt.umththocmmity of the fimal

union when
Crrist will be "fulfilled” in 2ll. She already accomplishes i.:l her personsl life and in
amdﬂuyvhtuohml,aﬁth-whahcmreh.mullodu_puuthvudm

uoupluh.ShomMnhrn of life what will be the eschs
R s waile © ) Yy tological climax

ﬁooﬂatmdmm.ummtmﬂcum.f&oumﬁ

in the priestly office. But this sacrifice is fruitful bécause it is ":-;:1;: ::di:ﬁ“t
bear matermal tmait. Ituntlurﬁnobhmnmnwummﬂiu, it is the
guarantee of an imexhaustible sothertood. "It is in order to comsscrate themselves wholly
hthlbirthefﬂ-luerutiﬂ.mnmolduhum, thet virgia souls will
fmuwthmlmaﬁummomIltluhtcloﬂ‘crhcofthuulmh
mworkofmamurthofahmutyrwnmumt, they nake of their virginity
not a refusal to love, but am act of supreme love” (64).

The life of the virgim is, iz itsell, an irreplaceable prophetic and kerygoatic vitaess,
for she well expresses that "the form of this world passes”, whilst the thiamgs of Cod are
for eternity. By total surreader to Christ, her royal digaity iz the world, im its

deepest significance, will be perfected. Utter poverty and ualimited obedisnce help to bear
vitness to belonging wholly %o Christ, iam the voluntary detachment from all creatures.
Thereby is re-affiraed thnpwcror{:hriltomall things - "all is yours, but you are
Christ's, snd Christ is God's,"( I Cor. 3,22-23).

1!!21!::!::3:1,::?2:I:li::illl%t

Fisal remarks

Mrmrklmuntinhmﬁ.udnllﬁntmm.tbwty‘ (65) of the
ministry of womsn, “FM@ - ﬁWm which can appear
deceptive. Various fac mﬁb mejor factor is the
eoa!ulienuhichuimatmmntnmmthﬂmmwofmwm

the socizl status of woman 00/«
uxmr,nmmerw%”%“w”rmw“mﬁ) {hlyag:r:loll

oman' tatus is o\
m ga mt:iﬁgig !m Gp‘:- outline of greater precision for the minigtry of womam in
the Church. ;

This fluidity is also the outcose of what might be called dissipated effort, with =0
collective quality. Oa ome pand, mothers of families were, due to the conditioms of society,
buundtothcirmniuudmttooumthcr. mth-otmm.msurﬂmhm
city wae difficult o conceive, We must not be too surprised that osly peligious comaunities
seen to show discernible and mmum'nmm through the ages. They were,
in fact, the omly groups of woumen of which sociological atudies could be made.

It is only with our era that the femimime vorld becomes associated, and that its collective
behaviour cam be studied, The fact that wouen's status is being "gurified" of tue prajudices
of centuries, and that her croice of imterests and asctivities is becoming more delibarate
and free, gimﬁthzlmmcunw.vmdupamifmnmcmcmm
of the "prefereatial orientstions” of woman and, with regard to the Clmrch, of her true fumetds

functions.

The second note CORCeTAS the undeamiable existeace of the dialectical character of history in
every study of the ministey of wosem. On the one haad, we have God's plan for ke salvationm
of the world, the gifts which, ia this plan, belong to women, the missiok which is eatrusted
40 her, and, on the other, we kmow that redempéion is, at the same time, the result "of &
paisfil, life-giviag experience of husan freedon” §67), & comtisusl comqust and choice(68)
of the whole beimg, to be sade and re-made all through life. In this conguest and ia tbis
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 ¢hoice is rooted the constant temsion betweem the refusal of & mature fallen through sia,
and the receptivity of & child of Cod alreaiy placec &t His disposal by the saving power of .
the Cross.

This dialetic between sin and theC Cross, which is claracteristic of the whol histewy of
salvation,bas its repercussions on the intervention of women in sacred history. Womes, oither
individually or collectively, is, in spite of her high calling, & fallen creature ia need of
salvation. de- miaistry will alweys reflect this fusdamental sature. ¥hereas for mam . . .aulow
(masculine), it is liis relatiue to the field of labour that most adequately reflects this
isherent quality, for the woman it is her mstermal relation to the world that iz attained,

In the field of labour, harmony will only be achieved when tiw work of man is re-united w
the creative power of God, amd is obadieat to it, im full ackmovledgewsnt ol his mediatory
r8le through work; likewise, for woman, harsomy must be reached betwesw Uod's plan and
wousn's deliberats free choice of her relation-with-the-world, which is for her the conditiom
of porsosal fulfilment and of commmal influence.

sessapssssIrlsIIafIssisaanalLIRIATIILRRRILISSRINNINssasg

~(4): We make use, in this paregreph, of expressions takes isdiscriminetely fwos the follow-
ing authors asd woriks:

~(14); This is the phemomemological thesis reusrkable preseated in

Cf. also the chapters meanciomed, in the followiag books:

Fundgéo Cuidar o FL&JI’O

"(u)g Note the follwilt iN.vesees & statement Blacnnnass lpﬂmm byﬂh:
", ..women can themselves contribute to the soclution of educatiosal probless and im
particular &6 the fimancial problems Ly their comfroatng the public powers, and
and notably local authorities, and nom-goversmamental organisations and bemevoleat
bodies. [a 30 doing they ars in iact shargas Ja DUOLAC '@, The iatervemtion of
the Polish delegnte ificccseessvssse. i8 also very emlightenimg ia this respect -an
intervention as a result of which the request is made that an Intersatiosmal Institute
for Researhh be set up for the study of the "fumctions and the gerviceg really carri-
ed out Ly women".

~(%2): By this ome does mot mean that woman niome shapes history. hat would be to full from
the extreme which denies her part im history, to anothes extreme equally false! For a
balanced view of thimgs, we must look at history alsc ia ite dysauic growth,in its
"quanta" of developwent, that is, ia the eleusats of srogress and of imovaéion which
derive rather from & relatioa of origie,a fatherly aad masculine relation.

~(%2): we know that mamy studies have beea made of the contribution of womaa to public
life. It is mot yet possible, however, to drav clear-cut comclusions from thea.
R R S A i e Tt e TS SRR R L
oa the basis of the existing elements.

~(46): The Grail movement is, to some exteat, imvolved im this mew tremd, trying to make

of its centres a focus for the spreadiag of Christias values, and using them as a
proper apostolic coatritutior of woman to the surrounding socisty.

~(50): The preparatioa for the sessioms of the Secomd Vatican Coumeil has, ia fact, thown
1ight on the way in which the bishops listem §o the faithful, once decisions are



being o

being prepared, 30 giviag reality to that commuaity of thought which ought to
distiaguish the people of God.

-(51): This fact is mot perhaps very widely kmown, for it happens mainly withia groups
in latin countries. In these countries women are mot so acutely aware of their
promotion as im other places, accepting, therefore, as a matter of course, situations
which in fact derive from that very promotion.

Fundacao Cuidar o Futuro



