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The question of the ordination of women, which is now being discussed in
various churches of the world, makes it necessary for us to face up to our under—
standing of Holy Scripture. It is the fact that both "for" and "against" are
based on the Bible, which mekes urgent & critical exemination of the basic con-~
ception of the binding nature of particular statements in the biblical books, and
~of the Bible &s a whole, This urgency is all the more pressing, in that the par-

"ticular N.T, texts, which arc frequently cuoted (as e.g, 1 Cor. 11, 3ff, 14,33 £f;
Gal, 3,28, 1 Tim, 2, 11-~15) are not uniform, and can only be harmonized with dif-
ficulty, The differences, vhich are seen today within the "Lcumene" of the 3
churches, are alreadv to be found jin nuce in the N,T, Can criteria be found -
(or how can they be Thuad) = fazr the eonparaiivs eraiautsor bf the two sides?
What is prevailing in this varied evaluation of the texts, which is a part of the
sithation (the supporters, for example take their stand exclusively on
Gal, 3, 28, and their opponents on 1 Tim, 2, 11=15)7 A deliberated theological

 understanding of seripture as a whole, which is similarly applied to all other

areas of church 1life? Or, in this rarticular field, which concerns man in his

i inmost being is it "non-theological factors?™ In what follows, the attempt is
mada to bring to bear some hermeneutic considerations,

In the understending of these texts, two extremes must, in any case, be
avoided, They must not he taken out of their original contexts, and treated.as
absolute norms of everlasting validity (the very fact of their digagreement ex—
cludes this), But they must also not simply be rejected &g conditioned by and
applying to their own'age alone (this is contradicted by respect for Holy
Scripture as a whole), If these ways are both excluded, what possibilities
remain?

According to the new trend in theological research, even biblical texts
of both 01d and Nev Testaments are to be read as historical texts, i.e, they can
only be heard and understood an they are only binding, when they are seen in
relation to & particular situation, In the Bible, God never speaks into a
vacuum; He spealks through men to men, So He speaks through Paul to the men amd’
women of the commmunity in Corinth, a comurunity, living in a particular histori-
cal situation, When we, as men of our day, read thesée texts, we will of course
ask ourselves, if we have the same needs and queries, It is clear that we both AT
meet amazing coincidences, and also have to realize that our questions and /%"’ "r{o
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bresuppositiors are basically different from those of the N.T, This last is
especially trmue of churches with long traditions and for courtries with a social
order, which.'s essentially conditioned Ly the influence of the Gospdyor of the
Christian ¢k .ch (Western Christendom, the somcalled postechristian vorld), Here
- the bidlical witness is no longer « as at the time of the First commumnities =
brand new, in a world which ie untouched by tle gospel; but is confronted by men
and relationships, which already live under’ the sign of Jesus Christ, who have
developed under the influence of the Cospel, It will be essential fo bear this
in mind during any discussion of the texts, particularly in the matter of the
position of women, for it can be shown that the Impetus towards the equality of
Wiomen came from the Gospel, something which is repeated in all the missionary
churches (fourding of Gipls! Schools by missions, and the beginnings of ¢
"emancipation"), The fact that arguments for a conservative and obstructive atti-
tude on the part of the churches are being drawn today from the same Bible,
must make us think anew « i.e, it faces us lnexorably with the question of our
understanding of these texts, and of the validity of their message for us, who
live in a changed world, indesd in a world which has been changed by them} Is
there one pure, timeless message to be drawn from this situation, some kind of
standing doctrine on the service of women in the Church, or at least & basic
minimum, valid for all time? Somethin: 1ike this seems presupposed in the
. following sentences by Charlotte von Kirsclbaum (Der Dienst der Frau in der
Wortverkiind i ung; Gvang. Verlag Zollikon/Ziirich 1951 Do 21), vhich in general
. comes ver. close to what is said here: "The dpostolic exhortations and injunctions
2re not legal prescriptions, but living finger-posts, pointing in a definite
direction, maricing dﬁt-a_particular area, within vhich we have to hear that.
instruction today, They have something precise to say to us today, We are not
urdcrninirZ the tineliBn ety Malte pre oGppos ol of) the Fahlige exhortation,
that woman within the order wnisn conditions the reletionship of man and woman,
is in a subordinate position ..,..".

It seems doubtful to #e whether we veally can and should hear that .instruct-
ion, and whether the texts really say * something precise" (i.e, with a particular
content) to us to-~day. Is it possible - how is it possible? - to subtract what
is conditioned by its age, and fird = timelessly valid message? Should we not'
start from quite a different plkce? Paul, in his exhortations and injunctions
to the Corinthians, for exampie, appeals to the fact that both he and they are

_members of the Body of Chrigt (see the introduction bo the Letter: both his apos-
tolic office and their "office" as Christians mecn membership of the body of
Christ, even if tho office of an Apostle has a particular and unique position),
That he and they are rooted in Christ is the ground and background of all he has
to say, So also is his extreme intorest in the building-up of this body, Hven
vhere he speaks of husband and wife, or of marriape and celibacy,he is not -
primarily, but only secondarily, interested in these, The important thing is that
... they all, men and Vomen, married and unmarried, are members of the body of
Christ, children of God and heirs of the promise, and that they ought now to
live in accoidance with this calling, At this point we can certainly join in the
conversation, Here wé are contemporary with the Apostle, for this présupposition
;,,i:IEII also valid for us, We likewise speak of the ordination of women i,e, of her
position in the Christian Church from this point of view. For us, es wéll as for
,the Apostle, the important thins is the building~up of this Body, so that it can -
properly fulfil its mission to the world, This mission is bound for all time tg/ @™
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the mission of Jesus Christ Himself, and that means tha% in the quesition we are
discussing christological and ecclesiological criteria must be decisive, and ~

not our understanding of +the pesyeh:logy and task of women, although this under-

gtanding, which cones from tha historiecal situsbion, will always be in the cone-

versation,

Hore again is a point whers the Il {nxis can give us siandards and direc-
tion, We can learn from them, how temporaiy circumstances are presuppeosed in
the world, are talea up, and then taken into the Chrict-svent, intc the pro-
clamation of the gospel asd ths teaching and admonition of the comsuvaity, This
goeg 80 far that functious ami Yeallings? of tho then world - or at isast their
names - were taken aver frox tho werld linto the community. This can be shown
in the case of the words episkopos and diakonos (see Kivtel TWWOLNT), though of
course this says nothingz about ths chanse in their content throuzh the new
relationship to Christ and the integration into His body, In any case this
procedure presupposes considerable freedom and ease with regard to the
go=called world = tha’ freadem %o which Christ frees thogse who belong to Him,

‘A further exampie of this procedure is given by ths so-called "Haustafeln'
(e.gs Eph, 5, 21 ), Heze it is quibe clear that’ the contemporary situation
of the large family is presupposed and falken overs It is Tased on a clear
super-ordination of husbani over wife, which is of course, like the whole social
order of the dayi. patrigrchal, Similarly, slavery as a social institutien is
not shakeh or questioned, Neither Jesus nor EBig Apsciles appearsd as social
reformers, Werertheless, that does not mean that thess copditions are nct to be -
transformed fyom within precisely because *hey zre conscionsly related to Christ,
The most impréssive japdmlasumet @xingrs srammile offthijsds probably
1 Peter 2, 18-25, where alaves ave admonished To be cubordinaie; even to be
subordinate to "froward" masters, i.e. to accept the given socidl order even in
individually questionzble circumstances which ean be eriticised, This attitude
is given an intevesting basis; in doing this they are following the example of
the suffering Christ, Ag He took suffering vpon Himself, so now they are to %take
upon themselves and bear theili special sufferiny, which is caused by the
““injustice and cruelty of their masiers., They are the more able to do vhis, since
Christ was not only an examplé, but also suffered for_, themj they can anow go
this way together with Him as vietor over suffering ard death, with Him as risen
and ascended Tord, and in the power of His death and resurrection, Through this
relationship however the pavticunlar situational suffering of the slaves is put
into quite new perspectives, The secord part of the verses quoted shows how
paramount these are, Here wa are suddenly confronted with a piece of proclams i
"~ ion of Christ, What He suffered and achieved thiough this suffering is so great,
that it breaks through the given situation and overflows, The humen, hintorical ~
vessel is too small, to contain this message, However - or; perhaps, therefore? e
it took several centuries until there happered within history and under the
influence of quite different spiritual currents what was basically already hidden
in the proclamation of Christ: the emancipation of the slaves,

From this point of view, however if would now be foolish to pass on the
situation itself as something normative, Meither unjust suffering under
"froward" masters, nor slavery as such can be passed on as compavent facts of
the proclamation of Christ, The proclamation itself however remains binding,

and includes the obligation to set all the gituations of our life, without/t‘ﬁg )
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exception, in conscious relation with Christ and not in a purely individual
relation, - for He is not only nor even primarily the personal saviour of each
individual believer -~ but in a relationship which ie part of the life within the
body of Christ in a relationship to Him &s Iord of histoxy, The situations change
and with them the possibilities of relationship with Christ, What remeins binding
is what He Himself hes done and brought znd thus the ordering of the life of

His bodye

What is extremely clear in this passage of Scripture which has nothing to
do with our theme, is just as valid from the otlwer "lHaustafeln" and for what
. they have to say about husband and wife, Here too the existing patriarchal
' relationships are put into the new orderiny of life in'the body of Christ and
thus changed from within, So in the famous passage Iphs 5, 21 ff the super-
ordination of husband over wife, which wvas then a matter of course, is certainly
presupposed and taken over, It is however, given a new meaning and changed by
being related to the relationship between Jesus Christ and His comminity, Only
from this point of view it is understandable that the whole section can be
placed under the title: "Be ye subject one to another in the fear of Christ",
whereby the whole social order, which then prevailed and which is entirely
accepted in the following verses is radically celled in question from within,
(This is convincingly shown by Else EK#ihler in her book: Die Frau in den
paulinischen Briefen", Gotthelf Verlag Ztirich 1960, p, 88 £f), The husband, who
must measure and practise love towards his wife according to the love of Jesus
Christ to His church,is freed by this love from the desire for mestory, and the
compulsion to regard his wife as an object, The wife, who must measure and prac-
tise her attitude 1o har sunyr<gecinate) hustand aceordingl vo the attitude of
the church to Christ, is thus®free from bandage, znd liberated for a freely-
given response to her husband, and at the same time to Him who stands behind
him: Christ. A confrontation is sketched in the relationship between them both,
vhich relativizes and disarms the patriarchal structure of society from within,
What has to be proclaimed however is not this "Hierarchy" of men and woman, as
though it were given for all time, but Godl's cction in Jesus Christ, which
touches upon verious forms of marriage and the man-woman relationship at diffe-
rent times and establishes a relationship with them, So in the present age, when
the tendency in many cultures both eastern and western is towards partnership
of husband and wife, and perhaps even eventually towards complete levelling of
the relationship, we must ask anew, where the relationship between Christ and
His church shines out. Perhaps, in our "pluralist society® with its multiplicity
of roles for man and woman we should begin witii the presentation of the body
of Christ as a community in which the many varied gifte of the individual member
delimit and fulfil each other in manifold and ever changing super- and
sub=ordination, It is from here that we must seek today forms for marriage
| and the family, and also for the building up of the church, the ecclesia,

?
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So Pauline text

We turn now from these premises to our propew theme = the confrontat_ion
with some texts which are alweys quoted in connection with the qrdina-t_.’g.on of
women, What has to be kept in view with all of them is that they a_re-anawaring
ssocific questions of the day (it'will also be necessary to present these
q{lestions as clearly as possible), We can therefore not expect to get from
them any doctrine of woman,

Cox 2

In this passage Paul presupposes that women pray and prophecy in the
church, It should especially be noted thet in this text, where Paul -emphasizes
the inequality of man and woman, this fact is no way doubted, or questioned,
He lots it stand, and, as in other contexts (cp. 1 Cor, 7) addresses men and
woman together, and separately, They are both doin; the same thing, - both
‘praying and prophecying - but they ought to do it in different ways, because
differont customs are proper to man end woman, Clearly, the women in Corinth
have broken this custom, Under the overwhelming influence of the Spirit,
trusting in the complete remewal of their life through Christ, they have
crossed a boundary and beehaved as is proper for men, This is the occasion,
perhaps rather trivial in our eyes, which brings the Apostle into action,

In his arguments ve feel how, wherever the question of man and woman is

raised, we are touched ;in owr inmest-being (tliat- this ds so today, is proved by
our present diséUrsliol)lCieCis) dlaeally Tobkin: [Tor anusdnts, in order to show
convincingly why the custom must be retained,

The argumeante which were aveilable to him in his day, come from quite
different sources: from the apparent evidence of the natural orxder (by nature
woman has lonz hair, therefore ,... v, 14) which is raised to the level of
a norm, From the social backzround of the custom (v, 10 for the sake of the
angels woman should wear a head—d.ress), from the creation stoxy (especi&ll}'
from the second account v, 8 and 9, but perhape :lso from the first see v, 7b).
Moreover, he expounds a basis of judgment - Bourteilungsgrundsatz (Wendland)
the socalled "haddds" which has been used a gréat deal as an argument against
the full participation of women in church-work, A closer look shows that it has
nothing to do with a ladder, This can be secn best if the affirmations of the
text are reprcsented in the order in which they occurie

Christ the head of the man,
the man the head of the woman,
God the head of Christ,
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Karl Barth (XKD III 2 p, 374 £) and Ch, von Kirschbeum (Die wirkliche Frau
De 42) have shown conclusively that the statement on man and woman is taken
in a christological "parenthesie". It is therefore no ladder; but the human
man~woman relationship, by being set in the "heilsgeschichtliche" God-Christ
relationship is not set firm but opsned up, £An wichangeable order of being
is pot established, bubt an abiding, socisl fact (vhich undoubtedly is rooted
in the differontiation of man and woman in creation) is put in a new light,

In Paul's dgy the superior position of the man was taken for granted,
This however is now relativized by the parenthesis which iz indicated above,
for man too is subjected to a highor power; and apart from that the God-Chriet
relationship shows how differently this subordination is to be tnderstood
within the Christian church, as compared with the patriarchal social order
(cpe the op. cit, of Llse Kihler, and especially her remarks on the idea
of subordination — which is found implicitly though not explicitly in this
passage - and which appears in 1 Cor, 15, for exeample in relation to Christ),

Verses 11 and 12 show the same attitude as this "parenthesis". They are
found in the middle of Paul’s argument for the establishin; of a custon %o
enstire - in modexn terms - the differentiation of men and vomen; and yet
everything is changed as soon as what 1s said is set in the direct context of
the new reality, which is given through Christ. The completely reciprocal nature
of the man-woman relationship shines out "in the Lord", Because this reality

_embraces everything, Paul iz not disturbed by the reelly strange fact that in

Corinth vomen pray and promhesy just as men do, ZJven in this respect the man is
not Without thervoman and thke womsn not without-the man "in the Lord", The
confusing ergumsntatiionCet Ehnel fexb ) widh In celail s a.ifficult or even
completely impossible to understand, shows that Paul is not able to maintain
this insight coneistently-

If ve now ask ourselves, with all caubion, vhat this text yields for our
question, ve have to say: not very much directly, because there is as little
reason to draw a dircet line from the charismatic speech of the men to the
present day ministry as to do this for the women, But one thing we can learn
from Paulls argument: that in Shrie% men and vomen ave associated with cach
other in a new wayj and it can be said that in Him God's intentions for man
are made plain, if we take seriously the idee that Christ is the trve man, the
real image of God (2 Cox. sl Gol, 1.15), This association and "equalization"
(for in this text both men and women are doing the same thingl) breaks upon
the custom of the day, which means that because it must take an’exbternal form,
it has to take account of that custom and come fto terms with it., This custom
reflccts something of the natural created differentiation of the sexes, butb
Paulls argument shous that everything here is fluid, He draws his weapons
fyom various armouries, just as we today hove recourse bo psycholozy and
gociolozy, Lverything is changing. We would no longer seriously start with the
same presuppositions as Paul. Covering of the head is no problem for us, but
the forms and the cultures which confront us to day, What must be preserved?
What Ziven up? All these things are confronted vith the new reality "in the
Tord", This new reality is binding; however it docs not exist in a vacuum, but

power, but tckes over and transforms from within,




1 Cor, 14, 34

_ | This is the text which is most often quoted in the question which concerns
us, and which apperently adopts the most negative attitide. It is inteyesbing,

.. we gote in passing, that the text in question is usually quoted incorrectly. Zven

in Protestant books one is always coming across the transletion of the Iatin
text: "Mulier taceat in ecclesis", "Let voman keep silence in church”, while

the Greek text unequivocally says “Let your women (i.c. your wives) keep silence i/
in church", vhich must be understood in A mucl less apodictic wey than Phe 1/

rendering of the Iatin Bible, This correction is not invalidated by Faul's
reference in verse 33 b to "all the churches", In the context of the whole
passage (see v, 26 - 33) the real issue is the ordering of worship, which must
be conceived as wvery flexible, It does not help the building up of the Church,
if two people talk at once, anymore than il too many spesk one after another,
There must be order, in which each mey hear the other ¥that all may learn and
all mey be exhorted", The question of "all" is alvaye important in the Church,
The body of Christ is neither whole nor capable of action if one member oppresses
another (see ch, 12). The command that the women ghould keep silence mugt be
seen in this context, It must have been a question of undiseiplined speeking on
their part, soeaking which disturbed the Lalance of the service. Judging by
verse 35, it was a question of interruptions, Women vho dil not understard what
was being said, interrupted the service with eriee and questions in no kind of
order, and it may be that thea already this kind of sponbtaneous reaction was re-
garded as an especial danger for women, There must he no such distrubance of

worship, Wives must ask their hugbards et home, becauee it is not right that

all should have teo-put uwp with theix spontaneity.—So, the women are told that they
must keep order, 'indzed iels@iijsct to catelr (v, Balllid verse does not deal
with the men at all, and the verb to be 'subject’ (hypotassesthai) is used once
in a similar sense in the same chapter! the spirits of the prophets ave subject
to the prophets i.e. to their conscious ordering in the fellowship, This suggeste
very strongly thabt with regard to women, hypotassesthai (to be subject) also
refers here to their fitting into the community, and not to their place

within marriage.

Paul again looks outwards for a basis for his attitude. He refers to "the
1ae" (v, 3% ¢), It is difficult to tell what he means by this law, Paul gene-
rally means the whole 01d Testament, But what does that msan in this context?
Reference is usuelly made to Genesis 3, 16, But is thet what is meant? And
if so, what weight does it have? Can it be said, perla v , that vherever it is a
question of woman, reference is made to certain honoureble, religious traditions,
to custom? (cps 1 Cor, 11). In this serse, Paul is referrin; more or less vaguely
to "t¢he law", It is something known %o his readers, something immediately in-
telligible to them. In the human uncertainty vis-&-vis the new thing which has
come into their lives in Christ and which is shaking the fixed oxdering of the
man-woman relationship, even Paul clutches at what can give certainty, and per-

_haps he must do this, (The history of miscionary work in our day could provide

many parellels}) Nevertheless the "law" remaine on the edgej everything is
still held in a living equilibrium and his main concern in this' chapter is al-

weays the question of order in public worship (cp. 39 £). It is only from thie
. startirgpoint -~ only from the Christian Chureh ~ that he is thinking ahout men

and women, which means that this relationship is never a primary question,

'
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It is alwaye included in the question about the Church.
¥ we olso ask of this texty resulte for our guestion about the ordination
of women, perhaps we may go a 1ittle further than we could with the previous

| text, and say: in any case there 1¢ no refusal, Anyone who wishes to deduce from

these verses a permanent prohibition on women specking and teaching during
worship (or in public at all), must seriously ask himself, if he has got it from
this text with a good conscience, and with the same eriteria thet he would use
for other passages of scripture, or whether he has not unavowedly bransposed
what is said in 1 Tim, 2.15 into this verse, Bub if one is to teke the methods
of recent exegesis seriously. one must realize that it is necessary to listen
primarily to what is said in each individual text by each individual author .

We will come to the specific problem of the Pastoral Epistles later, But if we
stay with 1 Cor, 14 and Faul, we can scorcely find a general prohibition on
speaking, and even less & general rejection of the full cooperation of women

in the Church, lihat we do find is the reminder, that the edification of the
Church and the disciplined ordering of worship are of primary importance even
in thie field of concern, Men and women each have their contribution to make,
and one thing that has to be taken geriously into account 'rith any regulations,
is that our services are generally essentially different from those in Corinth,
Charlotte von Kirschbaum says very periinently: "And btoday? Today the whole
congregation, men and women, keep gilence, and orly a few hymns din 1 {turgical™
churches and perhaps some versicles and responses before and after the sermon,
interrupt the silence of the congregation, Cne man speaks, Sunday after Sunday, -
and also on a weeke-day evening - and procleims to the congregation the word of
God, This man has studied theology and passed his exams, he hes shown himself

to be competeni during his #Vikariat", and he is now called and ingtalled by

the Church for this soriidel He perfhnml 1t duriog |sExvices of worship in great
solitude vis-d~vis his congregation vhich remains, ab least outwardly, in &
state of almost complete passivity, The fullness of voices is silenced, the
activity of the Holy Spirit is at besi confined to this one voice :...o Can
silence etill be a form of witness among the silent? Does the congregation need
further quenching of its guper-abundant enthusiasm, or ig it much more nescessary

| %o remiand it that all members are called to service in the Church? ,cesse In

this situation the cquestion arises, whetler the witness of woman in the worship

- of the congregation today should not be 2 worship of speech, as opposed to the

witness of silence in the church ot Corinth? Whether woman today could not be

| called to cooperate in the service of the sroclamation of the word " (Dex Dienst

der Prau in der Wortverkiiidigung, p. 26 o
Galatians 3, 28 "W

As the last text from the epistles which are certainly- Pauline,
Gal, 3, 28 must at least be touched upon, Tn what context does Paul come to
speak here of man and woman? The epistle to the Galatians is addressed to a
church which is gripped by faith in Christ, the members of which are baptised,
but in danger of being persuaded (by folse teaching) to fall back interold ways.
Paul, on the contrary, reminds them of what they are in Christj and he uses the
moet varied expressions, o characterize this new reality : they ere in the
spirit, not in the flesh (3.3), they are the children of God, not slaves
(3, 26 and &, 3.7); adults who no longer need & disciplinarian, and who are
no longer under guardians end stewards (4.2), redeemed slaves (4,5)s The new
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status, the new community is characterized hy the presence of the Holy Spirit,
- who is the spirit of turning to the Father (4,6) and who also stransthens this
new position by helping and encouraging man really to turn to God as Father,
One thing about this new 1ife in the Christian Church is that old distinctions
are no longer relevant, Three are named: =

- the different positions of Jew and Gentile in the history of salvation,
~ the social distinction between slave and free,
~ the distinction between the sexes,

. Al1 three occur in the man's thanksgiving (which has come down to us in veried
forms from Persians, Greeks and Jews and which is still to be found in the Jewish
prayer book), that he is neither unbeliever, slave nor woman (for the material
gee THib NT I 776 £), Before we ask ourselves what it really meéans, that these
distinctions ere irrelevant in the Church cf Christ, let us look at what it was
from which Christ set them free and redeemed them and to which they had been subject,
Paul makes it quite clear, that he understends the "law" as this enslaving power
(3, 23, 4,5) but strangely enough he treats Jews and Gentiles in the same way:
both heve the sume past, for both stand under the enslaving power of law,’ both
were living in the seme prison; the expressions "in bondage under the elements of
the world" and "under the law" are juxtaposed and interchangeable in ch, 4, v, 3 and
5, "The elements of the world" include cosmic powers, especially the constellations
(4,10), which are raised (4,8) by the faith of those who fall victim to them, to
power which really and essentially they do not have, But before Christ they did

“hove ‘this power, and, hovever foolish it seemé after Christ: they are a standing
temntation for His Church - just like the 0,T, law, €.g. the demend for circum-
cision - to fall back-inta =z vre=Christian situatiory Is it going too far to say,
with regard to the phils ol Eppotites gl ] 28hna tHe maaning /of the thanksgiving
quoted above: in this pre~Christian situstion, in which the Jewish law and the
pagan elements again come to power, the Jew is confirmed in his superiority as Jew,
the freeman as freeman, and man as man? But under the rule of Christ they are
bound together with those under them into one body, for Christ has overcome the
law and the power of nature,

If we now ask what this in fact means, the N,T, gives very instructive
examples for the first two groups, Jewish Christiasns and gentile Christians to-
gether form the body of Christ, the Church, but the differences between them are
not simply evened out, In his missionary vork Poul always goes first to the Jews
and then to the Gentiles, and in the image of the olive tree which he wuses in
Romans 11 to describe the Church, Israel is the root, and the Gentile Christians
are the twigs that are grafted in, Nevertheless it is only one tree, So far as
slave and free is concerned the epistle to Philemon is the most beautiful evidence,
Here too the distinction is not merely evened out, - Paul sends Onesimus back
" to his master Philemon, no longer as a slave, but as one who is "more than a
slave", as a "beloved brother" (v. 16). The end of this verse shows that this new
attitude certainly has not only spiritual consequences but also real, earthly
ones: it is to be so "in the flesh as well as in the Iord", This brotherhood must
be visible not only when master and slave pray together in worship, but in their
daily life together ~in contrast to much that has been written and experienced on
this subject in Christendom, and which according to Paul should certainly be des~
cribed as falling back under the power of the elements of the worlde i
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.+ Vbat does this mean with regard to the third paire - and women? Certainly
the differences here oo are not evened out (cp. what was said aboub 1 Cor. £1)e
But it cen also certeinly be said that herc too the new category of "sigter" comes
into play (cp. Pnile 4, 2 and 3, wheve Paul speaks in the szme way of men and
women as those who "have contended with him for the Gospel", cp, also Homans 16,
1,3). The new reality of life in the Church tekes woman seriously as sister, just
as it does man as brother, (It is interesting that there is no reference to
maternity or mothsrliness. We ghall come back to thig). The sistexr remains of
course a sister and does nol become a brother, or,; to express this in a less
banal way, sisterhood will alvays be something other than brotherhood, bub
brother and sister are on the same plane, and they come from the -yame ' parents! -
which in the case of the Christian Church meens thab they stand in ks same
relationship to God, Bubt must this also not have consequences for their achual
position in the Church, and also for their position in the world? Church hisiory
shows that wherever the Gospel is preached anew, woman ie freed f£rom hunired -

" or thousand year = old cheins (see the beginning of this article), that for

example — because they were suddenly taken seriously as sisters, as fellow hvman
beings, as persons of infinite worth to God, they were given schooling and fghus
came level with man in a hew vay. Galatians 3, 28 is the place in the Lis%, where
this new relationship of maxn ard woran is most cleearly formulated and it chould
be pointed out that this new relationship (whether it be called common humanity
or partnership or common pardon or equal velus) hog been an esseabial element

in the history of the west, as 1% bas beon and still is smong %the peoples hab
have been.reachagoh Christian migsions, It is all the more difficuli bto unders
stand that today, especially within the Christian Churches the guesticn of
cooperation of man and woman on &n equal level is so difficult, =nd that in the
inner circle - in Enb |Tormafomof (Shp jprdess (ar [oetbar ministriea) which
sorve edification of the Ghurch - there Is orfted 11147 “bo' Ve seen of true

. brother - and sisberhood of man and weman, I% should be clear thait the ordirai-

jon of women to the pastoral or priestly office, which is:only available %o
men and which is of ten the only ministry to remain out’ of the fullness of W.T3

‘gifts ‘and services, is not the © 7 solution, But Where churches Tefuse bo

think consistently aboul bthe given relationship of ren &ard women in ihs
Christian Church, and in soue way or the other to make it real, bthen they will
have to be gquestioned from tontside’, by the so-called world, aboud the bagis

“of this attitude, snd it might well bs God Himself who'is puiting the quesiion,

1 Timothy 2, &-15

The passages which we have corsidered so far stood in the eplstles which
are considered by almost all scholars to be genuinely fPauline®, That ia not
necessarily a Jjudgment on their worth and significence for ue, Still, the park
of creater proximity to the death and Resurrection of Jagus Christ is plgnifi-~
cant when one is considering NI texts as historicel texts (see supra). "Since
the revelation of God really is a rovelation in history, the first witness of.
this revélation is always closer (n% least in time) than whal hae beon derived
1ater (W, Marxsen, Der Frithkatholizismus im N,T,, Weukirchensz Verlag 1938
Pe 19). With the pastoral epistles we are clearly, in a different age. The
Crurch is no longer expecting the immediaste breaking in of the Parousis, she is
establishing herself in this world in evident controversy with those who
threaten her; vith the gnostic heretics, The multiplicity of gi ts hae not web
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been replaced, but it is delimited by the establishing of specific "orders",
though these also are certainly not yet rigidly fixecd and unequivocelly to be
recognized by us in the range of their work, For iastance,it is not evident
whether elders and bishops are the ssme or two differeat groups (see

I, Schweizer loc, cit, note 334 thinks thet v, 11 is more easily applied %o
female diakonoi (deacons) than to the wives of the deacons) and whether widows,
who certainly form a clearly recognisable group, had other tasks than that

of intercession (1 Tim, 5,3 ff)., What is also not clear at a2ll is the question
of ordination = only with regard to Timothy and Titus themselves is there
mention of the 1 ying-on of hands, and thet not in connection with the orders
which they pass on (Schweizer, loc, cit. 6 h).

It is possible that in these churches all men had "freedom of the word for
prayer in services and perhaps also for teaching" (Schweizer loc, cit. 6 4)y
which is also essentially different from & large part of our prescat day church
1ife, One thing that is certain is that the Church is trxying to make herself
safe against the attacks of gnosticism by emphasizing the apostolic tradition
.and even the handing down of the law (1 Tim, 1),

g "Do not these orders acquire in the ceuse of this development en importance
which they did not have originally? To begin with they were a sclf-evident. datum,
to which scarcely eny thought wag givenj and nov suddenly they have to serve as
defensive walls azainst threatening dangers, Thus they change from being &

© possibility, supported by all sorts of practical considerations, to & necessity,
without which the Church can no longer be the true Church, But does not this
dislocate everything? If this happens, is the thing vhich makes the Church the
Church, still visible iz Yoz 024eT" oy uq esles e oo’ (I8 salvation not seen onesided-
1y in the repetition of the ¢id wessdge; without the-possivility of translation
and thus of risk, but also of opportunity to experience the living spirit of
God? This cannot be answered with a simple "Yes", The prophetic order which first
led to the ordination of Timothy is too important, the really, if unconsciously
achieved translation into the new situation is too evident, But we have reached
an extreme point within the NT, Thus onesided emphasis wes necessary in the
struggle against gnosticism, But it is clear that there are other dangers, and
that from the NT point of view, development is tsk ing a wrong course, if the
other side, the witness of the living Lord and of the freedom of the spirit,

mey not also take a clear form (E. Schweizer loc. cit, ps 78)e

If we go back from here %6 the cucstion of women, we must first establish
the fact that nowhere in the N.T. does the family come into view so cloarly
as in the Pastorsl Dpistles, Marriage and the children of the bishops and
deacons (1 Tim, 5, 6,10) interest the writer and tho Church, and we get an in-
sizht into the "home" of the period, as novhere in the pauline letters, Where
the eschatological voice is weaker, the family is heard more clearly. Of course
"eschatological® is not the same as "imminent exwectation", it should also be
understood as the urgency, which comes from the presence of the living Lord and
the effectiveness of His body the Church, which is already living in the new
acon, Is it just chance, that the expressions "in Christ", "in the Loxd" do not
ocour & single time, expressions which in Paul (as also in Eph, and Col.) des-
cribe the new reality of life, in which what God has done in the cross and
resurrection of Christ, becomes valid for the Church? We cannot avoid the = -
)‘/~ _-y‘:“""“"' 0 . a PA
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suspicion that the family as the closest and most important order of this
world is becomingz more important at the cost of the order of 1ife ‘in the new
acon, It goes without saying that this must have consequences for the position
of woman, because she is essentially bound %o the family in all cultures by
her role as mothere

It is therefore not surprising that something is said in 1 Tim. 2, 8 ff,
which Paul, as we think, did no% say: woman is strictly forbidden %o gpeak
in church meetings either to teach or te ask questions. She is referred
unequivocally to her "propex" place, the home and motherhool, and that is based
on & reference to the creation story (only Génesis 2!) and the fall, She who
comes after in creation, is now first in sin, Else Kihler shows conclusively
(Die Frau in den paulinischen Briefen, p, 156 £f) that this use does not do
justice to the witness of the OsT, in Gen, 2 and 3. Wo can no longer road the
0,7, in this way,and so these conclusions are not final for ua, Unfortunately
they have been accéphed in a frightening way =~ cp, many sayings of Iuther about
women and marriaged She is saddled with this, and the 7regult is that she ‘re~
mains confined to her "natural® place, The new order "in Chrisi', which shines
out in a2ll peuline texts (even if it is rot realised: even if 1% is in confro-
~ersy ahd intermixture with current and certainly in respecting the biological
data cpe Paull's sober appreciation oi parriaged) is replaced By whab looks _
just like & bourgeois morality (cp, the 1olothing laws" of verses § £) in which
the places for men and women are fixed for ever. Behind the allusions of these
texts arises for the preseni~day reader the vhole history of ¥Chridtian" morali-
ty through the ages, for strangely enovgh it is precisely these allusions which

. have had ‘so great aa effect in-the teacuing and admoaivicn of the Christian
churches, It is ir thisllcohlexmiihik tH hatlo b e b Lhd Fierhood Tollowe, and

in an alienating way, "She" (woman) shall be saved through child-bearing", Tt
is clear that the writer himself was not too certain about vhat he was saying
for he adds immediately "if they confinue in faith and love ardl sanctification
with sobriety". In the first part of bhe senteace a verb, which in all paral-
lels in the pastoral epistiss is oply used in connacticn with God¥s’ redemptive
work in Christ, is too harshly Juxitaposed with the advertial gua¥ification
fthrough childbearing”. Bren if we do not foist upon the writer an understanding
and ‘definition of childbearing ag the means of redemption, setting it, as 1%
were, in the place of faith (for that would contradict what is said elsewhere’
in the epistle), the juxtepssition is sbill strikiog, and we rrist agrse ‘with
B, K#hler when she says, "Here we are faced with a poverful ratural theology"
(10c, cit, pe 158)s It can be understood from the situation of the %ime, that
such formulations could arise. ) : '

= . NIf we go right back into the situation of the Fastorals (atragzle with
gnosticism and the anti-creational asceticism of the heretics = Jorcmids), if
we 'try to understand with the writer, that woman could be reduced (may be also
in a Sexual sense = 80 Dibelius), then according to the writer Wgalvation®

“imust alsoioccur on the same plane, that is to say through childtearing, That
is the special situation of the pastoral opistles, and it met be uvnderstood
&8 a polemical situstion, with polemical, i.€, occasional words, Such exprec—

- aions. bocome difficuls for later readers, such as ourselves today. Anyont who
st1]l regards ve 15 as the "way of salvation" for voman, burdens her with an
\"original guilt", which cannot be justificd and therefore cannot be borne, and
;forgeta the great company of the unmarried (for hov can they be less ‘guilty? The..
writer can scarcely have becn thinking about unmarried women at all), How 7 ¥i?0 o >
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ghould these achieve their "salvation®™ 'fe see that it is quite impossible to
apply this regulative part of the pastoral epistles just as it is; In any case it
requires "translation", "sensible application", and now not partially but wholly.
The question arisus at, this point in the pastoral epistles, as to wvhether thg’
words are .to be read "evengelically" or "legally". To read them evamgelically means
that they are to be understood as neither unimportant, nor out-dated, but aslso as
not intended to Ve taken word for word, We have to ask what the words meani. in
their situation, and 2lso - in the light of the whole revelation of Christ -~ what
their significance is tod.ay" (B, Xinler, 'J.«oc° cite s 158 £f),

Before ve try to aa.k: in this way, what tlus text has to say in our situvation
today and to our special question, may we be allowed to say something which is
trenscending the purely exegetical findings? It scems important fo ue and worth.
further consideration and investigation, that this is the enly place in all the
N,T, epistles where physical motherhood is emphasised, (The only verbal parallel
is 1 Tim, 5, 14, referring to young widows, who are to marry and have children,
Cp. the Pauline (1 Cor, 7) evaluation of celibacy precisely for young men and -
women!) Of course, this is everywhere presuvposed, bub that is just it: presup-
posed but not demanded., That is a great difference, In contrast to Paul a part of
the natural data - doubtless an important part -~ is raised in the pastoral
epistles to & norm, possessing an unshaken, unrclativised validity even in the
sphere of salvation, We see then how the "elements of the world" (cp. . supra on .
Gal, 3, 28) creep into the sphere of the Church, Is it merely chance th:t this
goes exactly paraliel to the establishing of "order"? Or are both not closely .. .
related? Do not both come from the ssme need for security? Where the body of Christ
ig: formed in the multiplicity of services and g ifts which of course are iways
incomplete and broken through hnman sin .and human failure (cp, the warnings in the
NT epistles) - tho reed alizel Jdt) riedd [leadh ralilp, thi establishment of -command,
the delimitation and clarification of power, So in most churches the multipliecity
of gifts and services is de iure or de facto smelted down into a few orders or
into only one, And, parallel to that: wherever the nan-woman relationship in &
fixed order of family and kinship (which of course is based always snd everyvhere
on unchanging biological fachs, and which in some sense gives order to these
facts) is disturbed by their common membership of the body of Christ, uacertainty
arises, as soon as the charismatic mutuality of this body falls apart or solidi-
fics, At the moment wvhen one begins to look for security, voman is referred back
to the place where .she always was and where she always will be ~ motherhood, Here
she is secure and protected - protected from the encroachments of cnthusiasm '
(which certainly occured in the early deys of Christianity and not only to women})
But she is also cut off from direct responsibility for the building up of the
Church, Perhaps a fuvther step in this direction is. the elevetion and -over-
evaluation of the maternal - either in certein formz of mariology, or in the
massive Jjoy in family life of many protestant churches, In any case it is worth
considering seriously that the cstablishment of orders and the fixing of woman
in the realms of home and maternity occur togr ther in the N,T, Much, that shonld
also be investigated psychologically, plays a part here. Perhaps the condition,
which persists up to the present day, that women, if they are granted access %o
"order", must be unmarried, comes in. thig sphere, at least if it is & question
of a fundemental condition, The fact that the full excrcise of an office in the
Church can no longer be combined practically with the task ‘of ' mother of several
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l%jchild'z‘im;‘-"fé"efﬁm"e%'hib;j quite dif'ferent, A *f:’é_;ma‘.‘ri-'niinistér whe marries and has
| fehilaren shaves 4His' complex’iof probloms with all the other women of our day -
/| who before marrisge had a differentiated nrofession in which' they found Tulfile
.menﬁv-'—_t‘hat_--'}fé" bagically different from forbidding & marricd women as such 4/
f-{-{-{--'am.’:' %&E certainly' with regard to her biological function) to continue in the
( \vork which she’ his mastered. Porhaps the fusdemontal attitude which is found in: "
‘1 Tim, 2415 18 still'active here, < . By
If at this point we ask what' 1 Tim. 2, 15 contribiites to our problem,: we
have to say thet herve we find, in a text which stands within the canon, an explie~
cit prohibition-on ‘Yeaching by women, which cannot be explained away, We can
and must, reject the writers® avgument, as stated done, and will therefore come
to #ifferent conclusions, But, if we do this, is his concern removed or dealt = -
with? In spite of everything this seems o us to B> hizhly questionable,
In"order to reach a conclusion here ve have'to be clear about the position:
of the pestoral epistles in the canon, Tverything we have said here abous paT-
ticular NT texts came under the explicit presupposition, 4wt were all to Be wne
derstood as historical texts, Looking back ¢ can now say, that we are expe~
riencing a piecc of church history within thi Il canon, If &- certain Teuspended
equilibrium” is to be found in Paul - vho was very closs bo the Christeovent -
with regard’to the Church and to mon and women (cp. similarly B, HKihler loc, cit,
pe 5% and p, 87), then this equilibrium is ebsent from the pastoral epistles..
May we zo so far as to say. that a different situdtion demanded this adswen?
Here the particular standpoint of the critic will play a very decisive part,
' »Personaj,ly I would underliné all the critical questiens of B, Schweizer which .
are quoted &hove, and sharpen them vp vith régerds' to the question of women, Bub
we still have to accept the;parbtoi at-these|lettors iire Found & place within
“the'canon, At the extransibininGhd stand Eljokariing dhurenes. with their
emphdsis on the epiritual gifts -of all ‘hembers and ‘the’ abscnce of titles of
office, Unfortunaiely nothinz 1s said here &bout the. minn-woman question, It
would Ye interestini t:i have something, and to -ise it o test the 7alidity of
vhat is maintained atove. ERSSURE - Lu- SRRV, QAAIORS :

What remains then from this extreme position within the canon? The conse=
'tiuenc'e- that we cannot just talte ore stratum of sayings and use then' as the '
basis of the exegesis of the other, Paul certuinly sesms %o us %o Be of @pecial
significancey but even in his writings rét everythine can be reduced to ‘@’ common
denominator and there are different strate of arpumentativn, from vhich we carnot
.take one as absolute at the expense of the others, We will bave to remain in this
tension, and in the present ecumenical situation it hay be helrful %o see that the
same tension which today éxiste Votveen separate churches, alreddy exists in the
different layers of arzumentation andin 'the diffevent situations, Can, then, :
nothing bindirg be dedveed? Is all open? e think that ve Kave however » produced
something secure, ° - Lot R R e ‘

Conseguences
1. & careful and differentiated quéstioning of the NI dovs Mot vield ‘a biblieal’
basis for the rejection of ths ordination of wemen, If ‘anyone tries to umderstand:
"$he ‘Bible in a billicistic and legal way," tHen the questlion becomes Fraught with'
insoluble contradictions, That is also true of & biblicistic basis for the
ordination of women. And just as ¢ For the biblical basis for the ordination

%
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of men, and of all present-day "orders", none of vhich arec just simply found in
the NT,

2, The regulative criteria for all the texts discussed here is the building up
of the Body of Christ, This would have to be primary in all nresent-dey discuse
sions, The preseni~day question about the ordination of women should help to '
shake up all orders of ministry which have become too solidified, For example,
it would be a pity if the concession to omen of entry into the order traditionale
1y filled by men were to hinder a new testing of the rightness of these orders
against scripture and the contemporary situation, Or, to say the same thing in
another way:! the cuestion of the ordination of women is primarily a guestion of
ecclesiology, and only secondarily and tertiarily one of sociology and psycholo- J

&V«

3« In the NT the building up of the body of Christ is always done with a view
to its mission to the world, So no ecclésiology can be formulated without refe-
rence to the contemporary situation (cp. our oxegesis). To teke the Church
seriously as a body, which achieves a form in the world - will help us to take
geriously the various historical expressions, bound to their own age, and also
the various forms of the Church,

4k, The fact that the relationship of man and women in the NT is everywhere
grafted into the manifold relationshipes of the body of Christ, is also binding
on us, It is from this point that we have to consider our own situation and
God's call to us within it.

5. There is a rising demand for partnership between men and women (coopsration,
or equal rights, or whatevey it is called) as well as- for the equality of women
in education, work ahdiyublicivigits \This g6l up in tHellwastern world - the
culture formed by Christianity, whence it has spread to the rest of the world,
not by chance, but asg a historical consequence of the preaching of the gospel
(cf, recent mission history). What comes to us from outside today - often in

a distorted forw - is what is laid down a2t the very core of the biblical
message, We 2re asked if we want to legitimise this child, or let it run about
the world illegitimate, Plainly expressed: should not the building-up of present
day churches and congregations show in an exemplary way, what a true mutual
relationship of men and women, received from God, can be both in marriage and in
celibacy? Would we not receive guidance from this, in so many pressing contempo-
rary questions, which threaten the relationship of men and women? (Sameness
instead of partnexrship, ftrancgression of bounds, misunderstanding and misuse of
marriage and celibacy?)

6. These results would also have to be continually tested against the regulative
criteriat does the admission of women to full service in the Church help in its
edification and in the fulfilment of its mission to the vorld? and, does the
repulsing of women into the realm of the family slone hinder the ssrvice of the
Church? Only a church which is usinz to the full all the gifts and power at
her disposal, wibhout atrophying any of them, is an instrument which her ILord
can use, This is where, in our problem, wve have to keep on asking for the coming
of the Holy Spirit,

MARGA BULHRIG
Ziirich, March 1963




