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CUSTOMS AND CHRISTIANITY
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The question that is exercising the mipds of
Africans and leaders of Churches in Africa
nowadays is the problem of reconciling African
culture and Christianity, both of which appear
to many people to be opposed to each other.
It is a question that is raised by

a) the conflicts which have emerged as a result
of the methods of Christian evangelism in
Africa; and

b) the conflicts which are arising because of
the rapid social changes taking place in
African societies.

Ghnsﬁhm evangelism in Africa from the very
bej mﬁl an the individual, Jt
aimed at ‘lifting” the individual African “lost
to the devil® from his society and his culture
which, until recently, were regarded as pri-
mitive and pagan by the Western World, and
by Africans whose upbringing in mission
schools have led them to adopt a negative
attitude towards their own culture. A number
of such individual converts residing in a loca-
lity formed a restricted social group within
the larger community consisting of adherents
of African cults, members of traditional asso-
ciations of musicians, heroic organisations, etc.
all kinsmen of the Christians who, in any
case, were always in the minority.

Conversion to Christianity severed the indi-
vidual as it still does from traditional cults,
traditional forms of recreation and many
African customs, which he was taught to look
down upon as pagan and unworthy of a
Christian. But it did not sever him from
membership of his lineage, or from all his
kinship obligations. While he could not himself
perform the public rites of his society (such
as those of the life cycle) or take active part
in the festivals through which the solidarity
of the community was expressed, because of
his kinship and other affiliations, he could not
fun away eatirely from his obligations to
members of his lineage, especially since these
obligations were reciprocal and carried certain
social benefits. However much the Christian
convert tried, he could not give up his society
altogether, living as he did in a society in which
individualism was not the ideal.

The picture in contemporary life is not far
removed from what I have just described. The
spread of Christianity, education and modern
economic facilities, have made the problem
of sotial eo-operation between Christians and

non-Christians in African states more acute
than it was a few decades ago. Membership of
the Church?! is sometimeés advanced as an
excuse for not playing one's role in the tra-
ditional set up, while those in authority, parti-
cularly chiefs, insist from time to time on all
members of the community playing their
respective roles. This has been so in some parts
of Ghana where, uatil recently, the Church
was regarded as an asylum by some of its
converts.

have
from

The methods of Chnsnan evangeli:
not only sought to isolate the Afri

his society. They have also attempted to bring

to him-new fornk o shariour — mew
‘customs’ practised in Western society, new
midy O Teasiip, 1ew eleme ws of worshin
whnicn are nfeign to ms culture. Chnstianity
has meant worshipping in a special building,
singing in a foreign idiom, and so on. Tt has
meant that for Christians a new set of ‘customs’
have to be performed for the cvents of the life
cycle, etc. Thus Christianity has tended to
transplant the African convert from the cultural
practices of his own society.

I The authér uses the term “the Church” to refer to
the Christian Churches in geneml. (Ed.)

Going, as it has been, alongside Western
education and the material culture of the West,
Christian evangelism has tended to be, in the
final analysis, an agent of progressive wester-
nisation — a fact which in the past helped to
enhance its prestige and to make it attractive
and worthwhile,

The result of all this is that today one can
find two sets of ‘customs” going on side by
side in' Africa. There are ‘Christian’ burial rites
and African burial rites. There are ‘Christian’
marriage customs as well as African marriage
customs.

But it is precisely this dualism that is being
challenged by African nationalism. The African
nationalist finds that the customs of his own
ouple 3ze branded ‘pagan’ and “devilish” while
those which form the pattern of Western
culture are regarded as "Christian’, Western
customs enjoy a more honourable status, and
appear to be more tolerable than African
customs. And so the nationalist asks himself:
“Why can’t African customs be christianised ?
Can the African worship the ‘true’ God only
if he is westernised, only if he sings in the
Western idiom and worships in the ways
known to the West # Does the African belief

(Continued on page 2)

Celebrating Christmas in East Africa
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in the dead conflict with the Christian concept
of saints, and an after-life? Why am I not
allowed to give reverénce to my ancestors 2"

These and other questions, though inspired
Jargely by nationalism and a consciousness of
the social problems facing Christians in tran-
sitional societies, define for the Church its new
mission in Africa. Underlying the question is
the admission that in the light of Christian
teaching all is not well with African traditional
customs as a whole and that they need to be
re-orientated — to be pruned here and there
or re-created and made a more ‘wholesome’
means of social behaviour which Christia-s can
frecly carry on with a clear conscience. There
is also the suggestion that all is not well with
the Church in Africa. It must come to grips
with African customs which it has so far
condemned or failed to recognise. It must now
face a period of re-organisation and adjustment
in order that it might fulfil its mission in
societies 1n transition.

It seems, then, that what is required of
Christian evangelism in contemporary Africa
is not only the conversion of individuals as in
the past, but also the ‘conversion’ of African
culture. The mission of Christianity in the face
of growing nationalism in Africa does not lie
in progressive westernisation but in the pro-
vision of the leaven now needed as much in
cultures of hydrogen bombs as it is needed in
cultures of drums. It is the mission of the
Church to provide the leaven required in emer-
gent African nations, to provide the leaven
required for re-creating African culture.

It is against such a background that the
specific problems of African customs should
be considered. In the past the exercise was
simple. It was merely a question of measuring
African customs by the yard stick of Christizn
teaching, and quite often by the yard stick
of Western practice, rejecting them where they
fell short (or by the other yard stick, where
they appeared strange), and retaining them
where they were tolerable or seemed familiar,

The contemporary situation requires that
our attitude should no longer be wholly
negative, but constructive. The positive ap-
proach requires that we must ourselves under-
stand the social value of these customs, the

part they play in the network of human -

relations, the extent to which they enable men
and women to live together as kinsmen,
friends, members of villages, towns and
nations, the extent to which they provide
sanctions of moral behaviour, and so on. With
this as background, we should be in a position
to d!scontage particular customs such as the
old custom in some societies of carrying the
corpse of the dead to find out who killed him;
infant betrothals, feuds, etc. where they can
be proved to lead to discord or ends that are
not good enough by Christian standards. Many
such customs are in fact quickly abandoned as
a result of the new outlook brought about by
our contact with the West, or are being
repressed by law. On the other hand, there are
a number of customs which are not being
tepressed or discouraged, such as customs
grouped round events of the life cycle, social
ceremonies and festivals, We would be in a
good position to re-create such customs which
serve a useful purpose, but which are never-
thclc§s repugnant to the Christian ideal in
certain respects.

In addition there are many other customs
which are observed in every day life: customs
zelating to the giving and seceiving of presents,

the treatment of strangers, behaviour in public,
uselof language, etc. Some of these are breaking
down, particulatly those enforced by beliefs
which are now considered superstitious. When
the value of such ‘customs ig known, an
attempt might even be made to encourage
those that reflect Christian ideals.

In dealing with African customs from the
point of view of Christian teaching, one needs
to examine also the question of African re-
ligious belicfs and social values, since these
undetlie some of the details of many social
customs. One needs to understand African
concepts of the Supreme Being, concepts of
spirits (good and evil), and inviiible beings
inferior to the Supreme Being, Beings which

Africa, the mission of the Church cannot
be wholly negative, as in the past, but positive,
enabling the African to-wesship God.in church

rand:ahmsouﬁandpnvatchfcmd)ewy

that is most nataral to'him, makmg use of the
noble traditions of his own culture. For formal
worship, he may be allowed to draw on the
traditions of his culture as ‘well as the worship
of  the Christian community to which he
belongs.

The positive approach is summed wvp in the
famous directives of Pope Gregory to the abbot
Mellitus in 601 a. d. when England was being
evangelised by himself and St. Augustine, and
I cannot do berter than gefer to it in this
connection:

Dancing Frenzy

some societies call “children of God”, concepts
of personality as well as beliefs in after-life,
all of which give rise to specific forms of
behaviour in African societies. To what extent
can some of these concepts be reconciled
initially with Christian teaching ? To what
extent can we approach Christian teaching
from concepts already known to those un-
known ? We must impress on the mind of the
African the commandment that “Thou shalt
have no other gods besides me”, and the
words of Christ: “I am the way, the truth and
the light: No one cometh to the Father except
by me”. But we must go further. We must
also seek to remould the world-view of the
African as necessary, so that his attitude to
nature, to the unseen, to men — both living
and dead — and the interpersonal relations and
forms of social behaviour which spring from
these attitudes may be guided by a faith in a
living Christ.

In coasidering African customs in emergent

“The temples of the idols in that nation
should by no means be destroyed but let the
idols that are in them be destroyed . . . For if
the temples are well built, they must be
converted from the worship of devils to the
worship of the true God; that the nation,
seeing that their temples are not destroyed . ..
and knowing and adoring the true God, may
the more familiarly resort to the places to which
they have been accustomed”.

This principle may be applied to the ‘con-
version’ of Africa and African culture. Provided
the temple is well built, provided the form is
satisfactory, all we need do is to destroy the
“idols”, those elements that are opposed to
Christian teaching, and replace them with more
appropriate content. Instead of destroying
African customs and institutions, the positive
approach would be to re-create them in the
light of Christian teaching. But this is uld-
matcly not a challenge to the West, but to
African Christians wherever they may be.
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Message from Dr. Kwame Nkrumah,
Prime Minister of Ghana

I am writing to wish success to the seminar
for African students which Pax Romana is
organising at the University College of Ghana
next month. I am very pleased that, in this first
year of Independence, Ghana should have the
privilege of acting as host to Catholic students
from many different parts of Africa,

| The theme of your Conference “Catholic
Students” responsibilities in modern - Africa™
has been well chosen. Universities have a vital
part to play in the new Africa that is now
emerging. The leaders of this new Africa will
to an ever increasing extent have to come from
Africa’s own Universities. These Universities
will more and more, have to assume responsi-
bility for setting up intellectual and moral
standards for the communities in which they
live; but more important still, the students from
these Universities should realise that having
been fortunate to receive the best training that
is available, they will be required to give of
their utmost in loyal and devoted service not
only in the development of their country but
to their fellows not so privileged.

It is right, therefore, that students from
African Universities should meet together to
consider the problems which they have in
common and the ways inwwhich they may fit
themselves to carry out their heavy responsi-
bilities. A gathering like this should contribut2
much to.the promotion of understanding and
co-operation between students throughout
Africa and this can hardly fail in the long run
to benefit the peoples of this continent.

I hope that the Seminar will be enjoyed by
all those taking part and that the lectures and
discussions will prove to be enlightening and
stimulating. T wish you all success in this
venture.

26th November 1957
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Mr. Thom Kerstiéns,

General Secretary, >

Pax Romana-IMCS

Fribourg.

Dear Mr. Kerstions,

Ghana is especially privileged to have been
chosen for this year’s seat of the African
Seminar, and on behalf of the Hierarchy and
€atholics of Ghana, 1 éxtend to all students
taking part in the Seminar a most cordial and
sincere welcome.

Blind indeed are thase who do not appreciate
the immense possibilities of such a pathering
for the future welfare not only of Africa, but
also of the world. The mighty confusion in

international affairs is obvious and a matter

of deep concern to all right thinking people.
We cannot live under the constant threat of
war, the most terrible imaginable, without
trying to avert it, This Seminar provides us

' with an opportunity of doing our part.

The Tower of Babel has again been erected
amongst us. Men speak ‘of peace when they
really mean war; they discourse unctiously
of freedom when they really mean slavery and
grow hot with indignation over the injustices
suffered by the proletariate when their real
purpose is plain self-aggrandizement, In their
pride, like the ancients, they would build their
own tower, their own world according to their
own whims and fancies, and fail to recognise the
universality of the Moral Law laid down by the
Creator for the proper conduct of world affairs.

No wonder we are at present experiencing
this stupendous confusion which renders abor-

D:. Nkrumah with Archbishop Knox and Bishop Bowers

-

tive all attempts to establish Wotld Peace. Con-
ferences and discussions, both inside and out=
side the United Nations, have inspired desperate
men with a hope, all too soon to be shattered.

For Catholics; however, there is no place for
pessimism, and it is for Catholic Students to
vali: thelead in putting the world right again.
Artachment to a worldwide organisation such
as the Pax Romana gives to the federated .
groups of African University Students a sense
of solidarity and strength similar to that given
by the Catholic faith itself. In fact, the action
of any Catholic International Body must be
impelled by our common faith and by our
adherence to universal moral principles. Only .
this year, our Holy Father has emphasised to
you particularly — “You are not isolated
seckers, autonomous thinkers; you are Catholic |
intellectuals i. e. intellectuals bearing a universal
social responsibility for the spread of Christian
truth and its concrete application to all sections
of activity'. .

The All-African Seminar, bringing together .
as it does students from many African Uni-
versities, provides a powerful medium of better
understanding at the highest level. It will foster |
a tolerance of varying cultural backgrounds,
diverse languages and national aspirations, sub-
jecting all differences to the brotherly charity
inspired by a common faith in Jesus Christ and
respect for the Church which He has established
to conduct the world to truth and salvation,

The Seminar is only a means to an end; the
great task of every member is to learn and
thereafter, to exercise an enlightened Christian
influence in his own country and environs
ment. Once again, we offer a most cordial
welcome to all attending the Seminar in
Ghana, and we pray that their discussions may
be fruitful of great good for the peace and
happiness of Africa and the world.

Wishing you every success,

1 remain, Yours sincerely in Xto.
(Signed) William Thomas Porter,
Archbishap of Cape Coast
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THE CHURCH OF SILENCE

Abridged texct of the Tecture delivered during the
Second World Congress for the Lay Apostolate
*

While we are gathered here this evening,
full of the joy of being tagether and of having
received the Holy Father’s Blessing, 60 million
of our fellow-Catholics in Burope and Asia are
suffering persecution for justice and truth. 1
wonder if we have not often been indifferent
to their fate. Do we react to the latest arrests
as we did to the first ? We protested in the press
and in international assemblies; we organised
mass demonstrations to alert public opinion.
We had to do it; alas, we must go on doing it.
But indignation fizzles out with time., What
we ‘once found intolerable, we end wp by
accepling as normal,

What about cur own worries 7 A thousand
and one tasks each more urgent and difficult
than the next... Because we think of the
'Church of Silence as a whole, we have, tarned
it into another Church with which we have
little in common — the persecuted Church as
opposed to the free Church. As though it were
all persecution there and all freedom here | As
though the materialism which is taught in
totalitarian countries had no connection with
the materialism practised in our democracies |
As though their trials were not ours! As
though we were not all members of the same
Church and of the same Mystical Body !

It will now be obvious that it is not just a
question of making room for the persecuted
Christians in our prayers and anxieties. Their
sacrifice should eolour all our thoughts and
give them a special share in our affections. For
all that, one of the most tragic ordeals in the fifc
of the Church may not even aflect us deeply,
may not echo in our hearts which would be
ennobled, renewed and purified in the process,

Yet we have an'éxample in the head of the
Church, the successor of the Apostles. T have
nu“rada 2l tie (encyclicik ,ruessages, aad [#ilo-
cutions o1 the noty Father over the past wn
years. T can assure vou that if there is one
prevailing .anxi&y in his teaching, it is that of
those men “who cannot openly profess their
responsibilities before God”, of the Church
whose “hands are bound and whose lips are
sealed” (Christmas 1951) and which Pius XII
himself called the Church of Silence for the
first time in 1951,

But the Pope is not merely the Father who
suffers with the most wretched of his children,

He is also the head of the Church, her’

spokesman in the face of its persecutors. The
worse the suffering; the morc necessary the
protest. We cannot fail to be struck by the
extraordinary firmness. of theé proclamation
which Piug X1I made to the people of Rome
in 1949, following the condemnation of Car-
dinal Mindszenty, Referring at the same time
to repressive measures in the Ukraine, Ruma-
nia, the Baltic countries, etc., the Holy Father
exclaims:

“Can the Pope be silent when, in a given
country, the Churches are torn away from
unity with Rome, by violence or trickery; when
all the Graeco-Catholic bishops are thrown
into prison because they refuse to apostasize;

. when priests and faithful 2re persecuted and

arrested because they refuse to break away
from their true mother, the Church ?

“Can 'the Pope be silent when parents are
deprived of the right to educate their own
children by a minority regime which wants to
take them from Christ ?

“Can the Pope be silent when a State exceeds
its competence, abrogates the right to suppress
dioceses, depose bishops, overthrow eccle-

by Jean-Pigrre Dusois-DuMer
editor of « Informations catholiques », Paris

siastical organisation, and reduce the care of
souls to below the strict minimum. .. the
Church of Christ follows in the path of the
givine Redeemer; she gives to Caesar what is
his by right, but she can neither betray nor
abandon what belongs to God™ (20 Feb. 1949).

What is at stake is precisely what belongs
to God. We are inclined to forget that. The
persecutors are determined to find political
motives for their discriminatory measures and
condemnations. Even certain Catholics in our
own countries tend to see only the political
and social aims of Marxism and neglect its
religious and spirituzl ends almost entirely . . .

It is indeed a religious persecution when
almost two hundred bishops and thousands of
priests are put to death, imprisoned or pre-
vented from ministering to the faithful.

It is indeed a religious persecution when
entire communitics-are driven from their house
and sent to concentration camps, judged by
the so-called popular courts, deported or exiled.

It is indeed a religious persecution when the
dioceses of the Eastern Rite are forced into
schism,-when the government tries to set up
national churches cut off from the Apostolic Sce,
. It is indeed a religious persecution when all
the movements for the apostolate are dissolved,
when Catholic schools are deprived of their
rights . . . when the Catholic press is carefully
smothered.

Despite the -occasional truce and the out-
stretched hands, the ultimate aim is constant,
The improvements which have been taking
place for the past year in one of the popular
demecracies should not be interpreted as a
change of policy within the framework of
Marxism but rather the evolution of a certain
regime outside Marxism, Where Marxism is

(Continned on page 3)
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(Continued from page #).

completely faithfal to jeself) it will also be |

faithful to the struggle against “all kinds of
religious prejudices”.

All the facts in the struggle against religion’

fit into the general plan of campaign.

The first step is /o diseredit the Chutrch. The -

Communists are past masters in the art of

exploiting all the little faults; true or untrue, -
old' or recent, which they can find. They

depend on repetition, they publicise the most

lewd and unlikely accusations. Not forty years.

ago but on March 4 of this: year, Pravls
published an outburst against blood-thirsty
clergy accused of preaching a crusade aghinst
the new-world, the cross in one hand and the
atomic bomb in the other. 3

Sceond step: fo neniralise the Chuxchby sup-
pressing t. zctivities : first the press, vsuslly -

under the pretext of paper-rationing, then the
publishing honses, the schools, associations of
all kinds, and finally, those sctivitics which
bear witness to the social role of the Church,
hospitals, orphanages, dispensaries.

The third step is to attack the very structure

of the Church by smashing its unity. No longer
discredit or neutralise, but disasseeiate. This is
the aim of all the efforts to destroy the unity
of clergy and faithful with Rome. In this
gigantic work of disassociation, we can list
the repeated attempts to create pational inde-
peadent Churches and to replace the bishops,
by vicars chosen by the Regime. Whence the
associations for peace, which mean that priests
and lay people who refuse to join them can
be denounced as war-mongers. Whence the
incredible public confessions which are brazen-
Iy called “trials™.
" The final step is directed against man himself
and sets out to change the believer into «
Commuunist. Never in history has there beea
such a drive for re-education, for the re-moulding
of the human personality. Harried by slogans,
newspapers, radio, cinema, school, trade union,
processions, speeches, mass meetings, district
meetings, obligatory studies, work brigades
and so-called “brain washing” sessions, how
can the stoutest Cheistian resist, since he has
been emptied of his being, literally “wiped
out” to bring forth a new man 2

Imagine how lonely these Christians must
fecl. Imagine what Pius XII calls their
“atrocious moral martyrdom”. When the
regime asks the bishops to collaborate, should
they agree for pastoral reasons at the risk of
being compromised and misunderstood by
the faithful; or should they refuse for doctrinal
reasons at the risk of being sent to prison and
of depriving the faithful of their pastors. You
who are mothers and fathers of families,
imagine a parent's sorrow when he feels his
children's faith is being destroyed.

That is why the Christians of the Church of
Silence cannot feel “at home™ in their own
countries. Communists therefore accuse them
of being bad citizens. A Chinese priest recently
exclaimed: Are we doomed to be traitors to
our country or unfaithful to the Church ? But
Father Tong had already replied to his question
on June 3, 1951, when he declared before the
people’s court on a promenade in Chung-
King:

“I have only one soul and 1 cannot share it,
but T have a body which can be divided. I
think the best thing I can do is to offer my
soul entirely to God, and Holy Mother Church,
and my body to my country. I am a Chinese
Catholic, 1 love my country, I also love my
Church. I denounce everything which opposes

the laws of my couatry and of my Church;
and above all, anything which creates discord.
But if the Church and the government cannot
reach an agreement, sooner or later, every
Chinese Catholic will have to die. So why not
hasten mutual comprehension of the parties in
question- by offering our lives at once ? If my
request is rejected, I-take it that every attempt
at understanding and peace is spurned. Suil,
1 do not think that the government would wish
to condema 3,700,000 Chinese Catholics to an

~irrevocable death™,

"The Church stinds in the way every time an
eacthly City tries to usurp spiritual powers.

- Christians are then called “dividers”, “enemies
* of the human race”, as in the time of the Roman

‘Empire; they are persccited though they yicld
" to none in love of their country, in respect for
g;bhf- authority and obsetvance of the law.

ere is the root of the problem of persecutions

and their common trait through history. As
His Holiness, Pope Pius XIT frequently recalls,
the Christians who are “in chains and dun-
geons” today, prisoners or banished, con-
demned to work in mines, to torture and
slavery, those who are deagged before tribunals
or exiled shamefully, are the brothers and
worthy successors of the martyrs of the early
Church.

They no longer have a chance to bear witness
to their faith. The totalitarian state today aveids
making martyrs, that is standard practice.
Today, the man who professes his faith is a
criminal . ., When his bedy has been crushed
and his mind emptied, there is nothing left
but the human rag which can then be dragged
before the popular court.

Yet, this rag has suffered for Christ, and even
in its degradation, bears witness to Him.
Whether we like it or not, the martyrs of the
Clarc ©f Silerce are the hetis ol thore whp
died i the Roman circus; neirs or the martyrs
of Persia and Japan, of Canada and Tonkin,
of Mexico and of Uganda. They are witnesses

to Jesus crucified.
*

Some people lose heart before a persecution
of such proportions. Péguy said that the worst
temptation for fervent Christians was despair.
So the Holy Father repeats in one address aftes
the other: “Fear nothing . . . go forward confi-
dently ... the Church may be attacked, she
can never be conquered”. These exhortations
are addressed to the entire Church, because it
is the entire Church which is being persecuted.
And through the Church, it is Christ who
suffers, in agony until the end of the world.

— Page 5

Pius XII says: “The persecution of the Church
is the sharing of the Mystical Body in the
wounds of the Lord”., = -
Heavy with sorrow, we should still rejoice.
Saint Cyprian wrote in one of his epistles, that
“the Lord waated us to rejoice and be glad in
persecution, because in times of persecution,

. He distributes crowns of faith”. The Church

of Silence is a privileged sign of the vitality of
the Church and of its fidelity to its mission.

The Church Militant finds in the sacrifice
of its persecated members the pledge of its
future growth. No one has better expressed
this idea than Tertulian: “T'o mow us down,
is to multiply us; the blood of martyrs is the
seed of Christians”,

Rooted in this hope, we should not believe

_that the Church is astomatically born anew of

persecution. Several times we glimpse the Holy
Father's anguish: “What will be left of these
old and young Christian communities when the
end of their tribulations has come? (Radio
Message, 24 December 1952).

Will the unity of christendom have been
maintained ? Will the youth have kept the
faith? This last is the most heartbreaking
question of all. The Communits know that they
will not wipe out the Catholic Church in a few
years. That is why they are uncompromising
on the formation of youth.., The most
serious persecution is not the one which bears
bitter fruit today, but the one we shall harvest
tomorrow,

*

We are bewildered before this terrible re-
sponsibility, Some people ‘dream of a crusade
and a re-conquest. They have a right to.do so.
But these are no arms for the Christian. You
do not answer a religidus persecution with an
atonaic bomb. ;

The first Christians had a respect and de-
votion for the persecuted, which could at least
inspire us... Today there are many relicf
organisations and we should share in their
work. Before the avalanche of propaganda
which tries to tear faith and religion from the
hearts of the young, should we not, for
example, increase broadcasts for religious for-
mation. Our brethern hunger for God. Will
we let them dic of hunger ? . .. “Yet, again”,
says the Holy Father “we can turn to the All-
merciful God in prayer and penance”.

This call to prayer for the persecuted and the
persecutors, comes back time and again in the
teachings of Pius XIIL I do not think we have

(Comtipued on page 8)

A. VIAL, Director.

SCHOOL FOR BOYS
« LA GRUYERE »

GRUYERES (Switzeriand)

The school takes about thirty pupils in an ideal setting, serious studies, classes
according to ability, individual attention, firm but affectionate discipline, good food,

sports.

Preparatory, secondary and commercial classes (diplomas), examinations supetvised

by the public education authoritics. — French courses for foreigners, modern
languages,

School year: mid-September to mid-June. — Summer courses: July - August.
Applications considered at any time,

Tel. (029) 3 4515
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-Editorial :

Christmas | Each year at midnight, we
retrace our steps to the Child who is the hope
of the world. Each year, the road seems longer.
As the modern mind discovers new powers, it
seems to draw further away from the humility
which leads to true wisdom, Wisdom incarnate,

" Drunk with fabulous conquests, man today is
" far removed from the shepherds whose purity
of heart had attracted the angels.

Still we must point out that access to outer
space has not increased man’s knowledge of
. himself  or his destiny. The key to this
* knowledge will always remain with ‘the little
Child who is God, but whose birth went almost
unnoticed. If humanity were to let go of this
certainty, if it were to lose the path to the crib
once and for all, it would have lost its own
soul and identity, like a sick man who, through
- the fogs of a disordered mind, gropes in vain
for his former name and personality.

By good fortune, or rather grace, we know
that humanity will never forget this path or
this certainty. The Church which is nothing
less than humanity enlightened and saved by
Jesus and whose real frontiers are invisible,
kneels in perpetual adoration before this Child
who gave her life, by being born to die and
to rise again from the dead. She is henceforth
the conscience of the world; She watches over
the secret of the world’s destiny, not to hide
but to share it. She knows why God came
as He did, in the humility and silence of a night
which:seemed like any other, except to a few
poor people with childlike hearts. She knows
why He did not burst into our existence like a
meteor or a cyclone.

The fact is, He came to be born in each of
us, in that corner of the mind where man
expects to find himself revealed, where he is
only revealed when he welcomes the revelation
God makes of Himself through the Child He
offers, Puer natus est nobis, Filius datus est nobis. A
new life which begins, like all life, in the
silence of the hidden depths of man. It is here
that, knowing he is loved by God, man learns
who he is.

But however intimate the gift of faith and
the birth of the divine life may be, it also
affects the history of humanity in countless
ways. How could man’s vision of all created
'things not be transformed by the knowledge
of this appeal ? Not only man’s heart but society
too awaits salvation. For sodiety, as 2 human
reality bound to. disappear, will not fulfil its
mission, unless the forees of love placed among
men on Christmas night, re-echo in human
relations through political and social insti-
tutions.

The West once knew something of this
grace, however imperfectly. It betrayed it
deplorably. Now that the other continents are
attaining economic and political maturity, they
must not forge a world where the men of
tomorrow will live as though Christmas had
never existed.

Our African friends are meeting in Ghana
today. They are a small group with an immense
responsibility, because they are the young
Church in the universities of their countries,
Their task is “to plan the Christian Africa”
which, faithful to its origins and cultural riches,

Unity and Truth

by

Fr. Jean de la Croix Kaelin, O. P.

One might reasonably suppose that, in their
desire to recover lost unity, Christians would
gradually sink their differences, gloss over the
barriers which separate them and emphasise
love at the expense of truth, In a sermon which
he delivered when still an Anglican, Newman
had recognised and described this temptation:
“And some there are who, keeping their faith
in the main, give up the notion of its impor-
tance. Finding that men will not agree together
on points of doctrine and discipline, and
imagining that union must be eflected on any
terms, they consent to abandon articles of
faith as the basis of Christian fellowship, and
try to effect what they call a union of hearts,
as a bond of fellowship among those who differ
in their notions of the One God, One Lord,
One Spirit, Ope baptism, and One body;
forgetful of the express condemnation pro-
nounced by our Saviour upon those who
‘believe not’ the preaching of His servants
(Mark xvr, 16); and that he who denieth the
Son, the same hath not the Father” (I John
1, 22).

This fear has proved groundless. Surely God
listens to so many divided Christians who still
have one prayer in common, for they realise

‘each year more and more that they cannot

achi¢ve unity by sacrificing truth. Even if they
do not agree on the content of that truth, they
know that the love which unites them, subjects
them all vo Hitn whe sa'd of Himsiif: “Tam
tHEO e Henge | lif rot \of lecincaly
importance to know what is truth and what is
not truth.

I am thinking in particular of the ecumenical
movement. By deliberately adopting this atti-
tude, that is to say, by rejecting the idea of
reunion at the price of truth, the members of
the movement know they are making their
task more difficult. On the other hand, they
proclaim that this adherence to truth is proof
that the unity they seck is the work of the Lord
and not of men.

*

The unity for which Christians pray is the
unity Christ desired. Our brethern who work
within the ecumenical movement believe that
this unity implies faith in the divinity of Christ
and in His redemptive mission. They accept
being misunderstood by their liberal brethern
who would willingly accuse them of “dog-
matism”.

However, they know that although faith in
Christ, God and Saviour, is the centre of
Christian revelation, it is far from being the
fullness of Christ’s intention. And if they
welcome to their ranks, other denominations,
each with its own image of the unity Christ
desired, it is not because they are sceptical or
discouraged, as though it were foolish to
believe in an absolute truth or the possibility

will receive the leaven of the Gospel and listen
to the message of Bethlehem.

We cannot but accompany them with our
prayers and good wishes so that Africa may be
more faithful than the West to the grace of
Christmas,

of its being universally recognised. It is not
that man shows his respect for ineffable and
inaccessible truth by diversity of belief, hesi-
tation in doctrinal affirmation and approxi~
mation. It is something far simpler — these
Christians are waiting for Christ Himself to
bring about this unity in truth,

*

Among the Christian Churches, the Catholic
Church alone has adopted a different attitude,
It is not even correct to say that She “adopted”
an attitude as if She had chosen the one which
seemed most likely to satisfy Christ’s will for
unity. In point of fact, by reason of the divine
gift of faith, She has always believed that the
unity willed by Christ had been fully revealed.
She is not only aware of knowing Christ’s will
and the means of achieving it, but of being one
herself through the unity bought by the
crucified Saviour. Unity rooted in the presence
in her of God, One in three Divine Persons,
and in the presence of the Holy Spirit, her
divine soul. The Spirit which personifies the
Church in Christ is One; the Spirit sanctifics
the Church through the sacraments instituted
by Christ and guides her in the full truth of
Christ through a divinely assisted magisterium.
This unity embraces the visible and the inyisible
just as human unity embraces the body and the
soul. This unity is not merely faith in Christ,
God and Saviour, but is revealed, in Heaven,
through the mystery of the unity and trinity
of the Divine Persons, supreme source of
unity, and, on carth, in the mystery of the
Church, the Body of Christ. “You are one
body, with a single Spirit; each of you, when
he was called, called in the same hope; with
the same Lord, the same faith, the same
baptism; with the same God, the same Father,
all of us, who is above all beings, peryades
all things, and lives in all of us” (Ephesians 1v,
4-6). Writing to the Corinthians, the same
Apostle exclaims: “We have a cop which we
bless; is not this cup we bless a participation
in Christ’s blood ? Is not the bread we break
a participation in Christ’s body ? The one bread
makes us one body, though we are many in
number; the same bread is shared by all”
(I Cor. x, 16-17). _

The Church has sung this belief for centuries
in the Creds where unity is inseparably linked
with apostolicity, the God-given medns of
achieving unity; with catholicity, its power
to extend through space and time, through all
cultures and even beyond time; with sanctity,
its end. If, in order to reach agreement with
our separated brethern, the Church were to
forget that Christ has given us, in His Hody
and Blood, all we need to unite men as He
desired, then She would be betraying Christ
and destroying herself. She therefore prefers
to be misunderstood by the other Christian

Churches.
*

The Church’s prayer for unity is magnani-
mous and humble. It is magnanimous because
She asks God to give His Son to all nations,

(Continued on page 8)
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Shot of Achimota Campus

In the quickened development of Africa, the
universities are going to be very important.
Or rather, it will be disastrous if they are ot
important. If that should be so, it will be due
to one of two causes, each equally bad: cither
the educated public will be rejecting the uni-
‘versities’ influence, or the educated public'will
itself be lacking influence. In cither case th=
universities may have themselves to blame. For
it is their business now to persuade. They have
something vital to offer, and the days are long
gone when they could sit back and say “take
itorleaveit”, safe in the knowledge that society
was ruled by like-minded men. Already in this
century we have seen enough to know that
modern technology provides electorates (whose
motives are not always reasoned) with a2 much
more immediate control over their rulers,
while it provides the rulers with much greater
and swifter powers of doing harm. The voice
of reason is in danger of not being heard
unless it condescends to shout.

The sort of reason that is voiced by uni-
versities is not political reason, but something
more fundamental, upon which political and
practical reason needs to be based. It is not
easy to explain, but it is all the more important
that it should be explained because the general
public is so ignorant of it. Even now, if you
asked the average Englishman what he as-
sociated with universities, he would probably
conjure up a picture of boat races and debating
societies against a background of mysterious
and irrelevant professors: the ivory tower. I
cannot say what picture would be drawn by
the average Frenchman or American, but I
hazard the guess that he would be surprised to
be told that the universities have given him
his political status and economic prospects, his
home, his job, his health, and all the comforts
and recreations that have come from man’s
inventiveness. And if he were to protest that
most of the inventors, technologists, political
reformers, have not been university professors
at all, then T should reply that all these pro-
gressive ideas and inventions can be traced
somewhere and at some time to their origin

in the theoretical work of universities. Mathe-
matics made no progress so long as it was in
the hands of prictical folk, interested only in
measuring their farms and their money: to
them it mattered little that a right-angled
triangle cannot be exactly equilateral (as an

.ancient calculation makes it); as a consequence,

thaic ecordmy jemnined- 1t the sublistande

zoel Botwhea Fythagoras stacted making ins
“useless” theorems, then technology became
possible.

There is really no paradox here. An idea is
called “practical” (as distinct from theoretical,
academic, and useless) if it works in practice.
In order to work in practice, it must be related
to facts as they are, objective, true. The people
who are primarily interested in true facts, who
are most highly trained in accuracy, who are
the most profoundly informed upon a given
subject, and who are consequently in the best
position to judge whether an idea is practical
or not, are just those musty professors whose
feet seem farthest from the ground.

Objective knowledge is one of the aims
common to all university workers. It may
sometimes seem. that universities have no
common purpose, so varied are their activities
and their subjects of study. But this impression
is wrong. To decide whether a particular study
is suitable for a university, one of the tests to
be applied (one that reveals the nature of uni-
versity work) is just this question, whether
objective facts are available in the subject,
whether it is reducible to demonstrative
kanowledge, to apodeixis. Our enquiries are
into facts. We have no Chair of Taste, or of
Expediency. Our theories are tied to earth by
logic, our predictions by experience.

The other test that is applied, and is also
revealing, is whether the subject is capable of
further study. If not, it is of no interest to
universities, for they are concerned with
learning and discovery. This again surprises
the average man, who thinks of universities
as places that tedch students. But it is not only
the students that are there to learn. Even more
than the students, it is the professors. Whereas

the students will learn something and depars,
to become absorbed 'in their daily livelihood,
the professors are there permanently and devote
their lives to learning more. From this comes
their peculiar contribution to the students,
even to those whose interest in learning is
only secondary. For the student at a university
is put in the position of an apprentice rather
than of a schoolboy. He is not so much taught
as shown how to learn, and he is shown by a
more experienced scholar who is himself en-
gaged in more skilful learning, To be a skilful
scholar necessitates certain qualities which are
of great value when transferred to ordinary
life. For example, it necessitates self-discipline,
since the scholar must compel himself to work
hard and long; it necessitates patience, accu-
racy, memory-training. More than this, the
successful scholar needs honesty and integrity
in dealing with his evidence, since otherwise
his theorics based upon it will soon collapse.
He must learn also to argue dispassionately if
he is to arrive at the truth, and this should
develop in him the useful sorts of tolerance
and intolerance: tolerance of the reasonable
and sincere, intolerance of the fatuous and
perverse.

Since these are the sort of qualities (among
many others) that can and should be acquired
by univzrsity students; it is ramaral that uni-
‘7ers ties have come to be frequented by many
whose purpose is not primarily to become
scholars but rather to get the benefit of their
intellectual and moral discipline. A university
degree has come to signify more than what it
originally was — a licence to teach; it has
become an indication that its possessor has
been submitted to this discipline with at least
some success. The social importance of uni-
versities has therefore greatly increased, and
seems likely to increase further.

But from this very importance, in achieving
a social usefulness quite distinct from any aca-
demic aim, has arisen a danger to universities,
The social usefulness, which is only an acci-
dental by-product, has been confused with the
essential aim, and people have tried to secure
the by-product without ‘bothering about the
essence. But if it is forgotten that the true
function of uvniversities is learning, and if an
attempt is made to turn them into social
training grounds as such, then both aims are
lost. For these intellectual and disciplinary
qualities which are so wuseful to society are
produced by scholarly labour, which must be
genuine. There is no short cut to them. One
cannot improve one’s memory without practice
in memorising, or become industrious without
working hard. More important still, the es-
sential quality of academic objectivity can only
be fostered by a disinterested devotion to
learning for its own sake: it is destroyed by
the presence of ulterior motives, however re-
spectable they may be. If history is studied,
not with the simple aim of elucidating the
subject itself but with some further aim such
as supporting a political theory, then it is only
too likely that both the historical interpretation

(Consinued on page 8)
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and tho nndenatandmg oft modern devblop
ments will be equally falsified.

The scholar’s passion for objective truth,
which is the characteristic sign of the great
universities, leads him to be ever improviang
techniques, refining interpretations, extending
knowledge. Standards of work are constantly
kept as high as abilities permit, not only at the
most advanced levels but right down to under-
graduate  work. The 'university’s standards
inevitably affect the standards of the country
in other pursuits. They directly affect the work
of the schools and technical colleges. Through
the innumerable scientific, professional, ad-
ministrative bodies upon which academic
people serve together with others outside the
universities, university standards are spread
far into society. The universities are looked
to as the repositories of complete up-to-date
information and of reliable opinion in the
subjects that they deal with. They are expected
to be able to provide the answers. If they are
ignorant or slovenly, there is nobody to correct
them. So the couatry’s educational and pro-
fessional standards can be more readily raised
or depressed by its universities than by any
other agency.

But the matter goes further still, IF the uni-
versities set an example of careless or dishonest
thinking, the evil will earn compound interest
because so many of the students become
teachers or administrators or generally leaders
of opinion and action. Only a few of the
population may go to the university, but their
influence is out of all proportion to theic
numbers.

Since the penalty for failure is so great, it
might seem an alarming business to starl iw
universities. But here the international charac-
ter of academic work provides guiding lines.
Just because the work is concerned with ob-
jective data, it is common to all, and the same
standards can be applied anywhere. The theo-
rem of Pythagoras is not different in China; nor
is the history of Africa. The basic work of
universities, their arts and science and tech-
nology, has to do with the bases of civilization
generally, and to this they devote the greater
part of their attention. (If the average man
really wants to know what universities do, he
should read their degree syllabuses and re-
search reports.) In practice, as we know, the
same standards are mo/ universally applied,

because the better whiversities set standards

beyond the competenece of the less good. But
there is never‘any doubt about current stan-
dards, measurable as they are by international
reference; and 3 diew university can set ifs

standards by others.

It is in their application to Tocal problems
that universities differ most, naturally enough.
There will be great pressure upon African uni-
versities to give priority to topical questions,
particulacly in applied science and cconomics
and in the of manpower for the
developing countries. Obviously they must
meet such needs. But it would be tragic if, by
attending too much to ephemeral questions,
they failed to achieve excellence in their primary
function. The thing that the country needs
mostfmmdlcmn&uﬁwyahouldhew
universities. When a country has a score of
universities of long standing, some good and
some not so good, it matters little whether the
twenty-first turns. out first-rate or second-rate,
But its first universities will set the standard.
If they set a low standard of intellectual in-
tegrity or efficiency, they will be condemning
a large part of their country’s activities to low
standards too. If they fail to set an example of
intellectual courage, they will be betraying
and misleading their countrymen in those times
when such courage will be needed on the side
of truth. _

In its effort to achieve a high standard of
learning and objectivity, the modern university
is sadly hampered by the present disintegration
of learning. In becoming ever more specialist,
scholars have become also more ignorant of
cach other’s work and of general principles.
Such ignorance leads to distorted views and
therefore directly. frustrates the university's
pursise. “The iliterar: (schalar s a wdcern
parado:. He will only be got rid of when uni-
versity disciplines are once more integrated
under common knowledge and common princi-
ples, and when an inability to discuss such
principles is considered to be, not somehow
a testimony to scholatly purity, but something
barbarous. In its very newness;, the African
university has 2 wonderful opportunity here,
It has the opportunity to recover the lost
integration of many older universities. If it
is to help Africa, the university must set the
highest standards. If, in doing so, it can
light the way towards the true unity of
knowledge, it will be helping more than
Africa,

Capable teachers from Ghana

The Chutch oI Silence
(Continsed from page 5)"

listened enough to his appeal. Do we not read
in the Acts of the Apostles that when Peter
was in prison, the Church prayed unceasingly
for him ?

We must also “listen in” to the Church of
Silence. She has much to teach us.

First of all, her history. We find it inaccounts
like those by Andeé Michel on Czechoslovakia
and of Father Dufay on China. We find it in
the documents published by the Commission
of the International Catholic. O:gamsnuons for
the Persecuted Church, and, especially, in the
famous “Red Book”. Every Christian should
know these and many other documents, Today,
lack of information can be'a real sin in certain
cases,

In this chapter of contemporary history, we
hear the call to poverty, mortification and
purification. Have we not loaded our apostolic
work with minor worries, got bogged down
in vain disputes ?. . . “Unfortunately”, writes
André Michel, that is one of the greatest
dxsappomtxmnta an exiled priest can feel when
he crosses the forntier. He finds that many
are sleeping peacefully; they do not recognise
the real causes of danger nor their gravity”.
If we wish to help our brethern in the East,
let us begm by making our own examination
of conscience in the light of their trials.

*

The persecution is a challenge to the Church
and to humanity. In the long run, there is
only one way of removing this challenge — to
bulld a better, more human, more Christian
wortld. Here we have the link between the two
appeals we would make this evening. They are
intimately bound together, like suffering and
creation, like death and resurrection. 1 should
have little confidence in a better world which
ignored the Cross, but, on the other hand, what
would be the value of a meditation on the
Church of Silence which did not end with a
solemn promise to build a better world ?

Unity and Truth
(Continned from page 6)

because She will not rest until all men share
in the truth of Christ, until all meet at the same
table, until all sing the same song of praise.’
It is humble because She knows that She
herself has been torn from sin and dispersion,
that her mysterious unity is the work of the
Holy Spirit, that She lives on grace, that She
lives only through Him who is the Life.

This magnanimity and humility shine forth
in the lives of the saints. But in our lives, we
run the risk of caricaturing these virtues. Our
desire for unity can easily be a cloak for pride,
intolerance and stupidity; our love of truth,
self-satisfaction backed by unjust and insulting
prejudices towards our sepatated brethern; our
security, a pitiful lic because the only true
sccurity is that of the poor man confident in the
love of God. If we wish our prayer for unity
to be as close to Christ’s as that of our sepa-
medbred\c:m&cnwcmataskcodrogrmt
umity to the humble and magnanimous prayer
of the Church,
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; EAST LOOKS WEST

El Salvador, 2 Spanish-speaking country in
Central America. This was the only idea 1
had when 1 bent over the map of the world
to find the Republic of El Salvador. To the
east of Viet Nam in the Chinese Sea lie the
Philippine Islands, 2 former Spanish colony,
stamped by the Catholicism of the mother
country. 1 could therefore refer to the Philip-
pines... But what was this other country
really like and what about its inhabitants? 1
unagmcd very tall pcoplc who lived in modern
citics .

W:th a mixture of rcs]lt} and fancv, 1 set
out to discover the world visiting Central
America, the United States and Europe. 1
took the plane with misgiving on the morning
of July 16, 1957, I was the only Viet Namese
on board, the smallest passenger among tall
strangers who spoke English with a nasal
twang.

Soon my ill-founded fears faded before the
intoxication of niew horizons, the desire to
know and to make friends.

San Salvador

1 associated the word “America” with an
vltra-modern civilisation. Hence my surprise
to land in a country which resembled my own
in many ways. I found a tropical climate
tempered by the Adantic and Pacific Oceans.
Nature. was as exuberantly colourful, only the
fiowers were more beautiful. the fruits sweetsr.

San Salvador is an attractive city with modern
buildings. Yet alongside the fine districts, there
is the old town with its narrow streets and
heaped up dwellings which remind me of the
Chinese town 'of Cholon, or of China-town in
New York Gity ... In the market, a teaming
mass of vendors were bargaining rice cakes,
fruit and vegetables for a few colons which
allow them to subststin miserable surroundings.

1 have no statistics, but with the exception
of the privileged few, T thought the standard
of living lower than in Viet Nam. In El
Salvador, there are the very rich and the very
poor. At home, the middle classes are fairly
strong. As I made these compariosns, T wonder-
ed if the poor would not spark off a revo-
Jution one of these days. Are the young people

aware of the social pmblcms involved 7 What

do they do to remedy misery in the hovels?
I was sorry 1 did not speak Spanish, for 1

should have liked to have discussed these

problems with the natives.

The coun ry is Catholic li! ¢ the rest of Latin
America, but there is a shortage of priests to
evangelise the masses. 1 have heard people
reproach the clergy for not bothering to go to
the masses. Yet considering their number,
they could hardly attempt all the tasks which
await them. In any case, I shall remember
Father Castro Pefa, chaplain of the ACUS, as
a priest who was at our entire disposal,
watching over every detail, like a friend and
father.

1-found the Catholics went in for demonstra-
tive piety, like in certain regions in Viet Nam
which were evangelised by Spanish mission-

ties. The day after my arrival, I went bare-
1

Miss Lai took part in the Tnicrfederal Assembly
in San Salvador as delegale from Viet Nam.
We have ploasure in publishing this account of
her trip, though we do nol necessarily agree with
all the views she expresses. (Ed.)

headed to Mass. At home, in older times, the
men used kéep on their turbans while we
women bare our heads. But a lady got up and
fetched me 2 scarf which I hastily tied round my
head, because 1 had just noticed that all the
women delegates were wearing long black
mantillas, I wore that head-gear in church for
the next forrnight, The caly !hmg ‘| rfgrrftc&
Wwsi theibses el ol lituiryr cal sgivit (uin g-Cut
daily mass and even during thc solemn mass
celebrated in the Church of Our Lady of
Guadeloupe for the opening of the Interfederal
Assembly. The singing was not suited 10 the
Sacrifice of the Mass, and I was home-sick for
Gregorian Chant.

The effusive and pompous character of the
people breaks through social conventions. The
ostentatious receptions, the solemn, dignified
greetings ‘were in keeping with my oriental
mentality. But my Asiatic reserve made me
shy away from the noisy manifestations of
friecndship, the warm hand-shakes. However,
Confucian wisdom got the better of me with
the proverb: "Nhip gia, ty tuc”, “Adopt the
customs  of the family where you enter”,
Needless to say, 1 willingly obeyed, and 1, in
my turn, shook many hands because I had
entered the family of Pax Remana.

The Formation Seminar therefore took place
in a cordial atmosphere, The Jectures did not
tcach me anything new, though I greatly
appreciated Professor des Marais® wise remarks
oathz danger of a narrow, degm iz apostolat -,
We had plenty of material for the discussions
and workshops which would have been more
interesting and profitable if the chairmen had
been better prepared to lead their groups.
Inadequate preparation certainly makes for
useless talk and the lack of concrete resolutions,
Theories are fine, but they must be put into
practice, Did every delegate go home with a
right notion of civism ? of the temporal ? of
the role of the Christian in the city ? Did every
delegate go home with the desire to deepen

Jhis spiritual life, with respect for all races, with

4 broad international vision ?

Tufnise Tavn T Lax

Of course, an cight-day Seminar cannot work
miracles, but T think the General Secretariat
and the Directing Committee have the right to
expect the federation presidents to study the
programme of the Seminar beforchand so that
all the participants will benefit from each other,

The Interfederal Assembly taught me a lot
about the mentality of each continent. To
every man his due. Let us begin with our hests
and theirneighbours from Latin America. They
afe a2 young people still unsure of themselves;
they discover their problems when they stand
up to'talk. Hence the endless discussions — O
memorable election-night | — They have also
been influenced by Spanish architecture, music,
religion. . . They must reappraise these in-
fluences to create a civilisation and culture of
their own. The mental gropings, the self-
seeking, break through the profusion and
confusion of ideas.

I believe that civic formation is of prime
importance for the South American delegates
since they will become leaders of society. If
this formation is truly Christian, surely the
militants of Catholic Action must be taken up
with the problem of social justice; they must
fight the misery of their compatriots and
brothers in Christ,

The delegates from North America

The delegation from the United States
foaried 2 very, united team of about ten
staacats, Negros and Whites who rubbed
shoulders, tackled the same problems, sang the
same songs. They have solved the racial
question through Christian brotherhood.

I said that the delegates from the United
States were very united; I should add “a little
too united”. 1 wonder whether it was not this
solidarity which led them to oppose a sug-
gestion for an East-West dialogue. This dia-
logue was to be 2 conference on education to
which experts of every ideological and re-
ligious tendency would be invited. In any
case, when | noticed how the delegates from
Europe welcomed the idea, the indifference of
the Latin Americans and thc opposition from
the United States (the three other Asians did
not take part in the discussion), 1 realised that
the New World only thinks of communism
as something to be fought — and here they are
perfectly right. Yet we cannot forget that
communism 1§ incarnate in pcoplc who either
adhere to it loyally, or suffer its yoke. It is not
just a doctrine to be fought. It is also men
whom we must love and save, for whose
salvation we are responsible if we are to answer
Christ’s query: “What have you done with
vour brother?...”

The delegates from Europe

In contrast to the team-spirit among the
North Americans, the Europeans often differed.
This diversity of opinion indicated personal
thought and I found affinities between my
approach and theirs. Obviously this judgement
is not absolute, as there were only six repre-
sentatives of the Old World in San Salvador,

(Continned on page 11)
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Scientists conclude...

The International Secretariat for Scientific
Questions of Pax Romana-ICMICA met for
the first time last April in Rome during the
Plenary Assembly of the Movement, We feel
that the conclusions of this meeting are
extremely important, They give a programme
for meditation and action for a specialised
branch of Pax Rowana; this programme
concerns all the aspects of the work of the
professional Secretariats. The text is repro-
duced in full:

The apostolate in scientific circles is both
intellectual and spiritual. It should foster among
Catholic scientists a religious outlook in
keeping with their cultural background and
formation; in the world of science which is
sinking into  indifference, it should arouse
interest in religious questions and curiosity
about them.

This apostolate calls for priests who under-
stand the special moral and even economic
aspects of the scientist’s life, who value his
research work and are abreast of his particular
intellectual problems and professional stan-
dards,

In principle, traditional philosophy axed on
Being is not in contradiction with science
which tries to discover reality (in its own
order). It even provides elements for harmo-
nization between the two disciplines.

The main factors which hinder the dialogue
between men of science on the one hand and
philosophers and theologians on the other, are:

1) different perspectives, often badly explained
2) linguistic misunderstandings

3), the theologian’s and philosopher’s inade- '

quate scientific formation and understa=ding
of the spirit of science; the scientist’s n-
tolerance of philosophical questions which
he considers a waste of time,

Consequently, philosophy and theology
remain closed to scientific thought while the
scientist is disarmed before the agnostic and
positivist atmosphere often found in the
scientific world, :

Constant, unflinching effort before these
difficultics should try to harmonize these
divergent points of view.

This is certainly a task for teams of specialists
open to scientific, philosophical and theological
questions. Bat it is also a task which claims
the attention of all scientists, through which
they will reach intellectual maturity, and grow
in the understanding of their scientific, human
and Christian voeation. The results of this work
should be made available in simple language
to the average man. '

This harmonisation worked out and lived
by science and faith must be considered one
of the fundamental tasks of Christian research,

The scientist is also faced with special
problems of a spiritual and moral order in the
field of investigation.

The apostolate in research milicux should
underline the imperatives of objectivity, humi-
lity, justice and intellectual charity by which

the vocation of scientist, and the Christian

scientist in particular, is bound.

In positive terms, the Christian has a duty
to integrate his research work with his spiritual
life, knowing that he reveals the creative work
of God, that scientific truth reflects the eternal
Truth, and that he glorifies God by discovering
the hidden marvels of nature.

One of the most urgent tasks at the present

time is a good' vulgarisation of science with
attention to spiritual and human values and an
open attitude towards them. It will have to
avoid an abuse of science which could be anti-
religious or opt for faulty apologetics.

Catholic scientists have a particular duty to
bring out the cultural value of the sciences
and to promote their integration into a wider
humanism. ; Ty

Catholic scientists should be anxious to
maintain contact with foreign scientists and
especially with those from the rapidly expanding
countries.

The establishment of research institutes calls
for the active participation of Catholics. They
should aim at creating a favourable atmosphere
for work, for the growth of the community.

-and of each of its mmhm in an ideal of l#vmﬁ

and chafives =7 SS. i =ges
Among topical questions, the pr

fosof

+ atomic science should claim the attention of

Catholics, by reason of their human and moral
repercussions (see conclusions of the Pax Ro-
mapa meeting in Louvain, April 1955, on the
theme: “Human problems raised by nucle
energy”). :
It is also well to mention the problems of
automation, the rationalisation of work and
social life; of biology (man’s power over life,
origin of life, evolution); of cosmogony.

Bisheops Condemn...

Passages from the recent pastoral issued by
the South African Hierarchy 1,

Apartheid is officially held to be the only
possible formula for South Africa’s mixed
0 ety Iuteyradon i considzred an hikiole
4 pal Guiod into separae siaces hopracticabie.
The basic principle of apartheid is the preser-
vation of what is called white civilisation.
This is identified with white supremacy, which
means the enjoyment by white men only of
full political, social, economic and cultural
rights. White supremacy is an absolute. It
overrides justice. It transcends the teaching
of Christ. It is a purpose dwarfing every other
purpose, an end justifying any means.

Apartheid is sometimes described as separate
development, a term which suggests that under
apartheid different races are given the oppor-
tunity of pursuing their respective and dis-
tinctive social and cultural evolutions. .. The
contention sounds plausible as long as we
overlook an important qualification, namely,
that separate development is subordinate to
white supremacy. The whit¢ man ‘makes him-
self the agent of God’s will and the interpreter
of His providence in assigning the range and
determing the bounds of nonwhite develop-
ment. One trembles at the blasphemy of thus
attributing to God the offences against charity
and justice that are apartheid’s necessary
accompaniment, '

It is a sin to humiliate one’s fellow man,
There is in each human person, by God’s
creation, a dignity inseparably connected with
his quality of rational and free being. This
dignity has been immeasurably enhanced by
the mystery of our redemption, No man has
the right to despise what God has honoured,
to belittle one whom Christ has called friend,

to brand a fellow man with the stigma of

inborn inferiority.

This condemnation of the principle of -

apartheid as something intrinsically evil does

not imply that perfect equality can be estab-
lished in South Africa by a stroke of the
pen ... All social change must be gradual
if it is not to be disastrous. Nor is it unjust
for a state to make provision in its laws
and administration for the differences that do
exist,.. It would be unreasonable therefore
to condemn-indiscriminately all South Africa’s
differential legislation. . . (Yet) many who suffer
under the sting of apartheid find it hard to
accept counsels of moderation., Embittered by
insult and frustration, they distrust any policy
that involves a gradual change. Revolution
not evolution is their slogan. They do not
stop to contemplate the confusion that will
ensue, the collapse of all public order. A gradual
change it must be. But a chinge must come

for ‘otherwise our country faces a' disastrous |
future, That change could be initiated im- '

mediately if the ingenuity and energy now

expended on apartheid were devoted to mak-
ing South Africa a happy country for all

its citizens. .. This involves the elabc ration of

a sensible and just policy enabling any person,

irrespective of race, to qualify for the en- |

joyment of full civil rights.

Obviously no South African government
can attempt such a change without the consent
of the white citizens. On their shoulders lies
squarely the burden of responsibility. Let them
examine their conscience in the light of Christ:
“I have a new commandment to give you,
that you are to love one another, that your
love for one another is to be like the love
I have borne yow.” Are we not making a
mockery of Christianity by proclaiming our-
selves a Christian nation and pursuing a policy
so contrary to these words of Christ?

To our beloved Catholic pepplc.of white
race, we have a special word to say. The

peactice of segregation, though officially not
1ecognised inour churches, characterises, never-
theless, many of our church societies, out
schools, seminaries, convents, hospitals and
the social life of our people. In the light
of Christ’s teaching this cannot be tolerated
for ever. We are hypocrites if we condemn
apartheid in South African society and con-
done it in our own. institutions.

This does not mean that we can easily
disregard all differences of mentality, condition,
language and social custom. But the Christian
duty remains of seeking to unite rather than
separate, to dissolve differences rather than to
perpetuate them. A different colour can be no

reason for separation when culture, custom, -

social condition and, above all, a common faith
and common love of Christ impel towards
unity\. " d

We pray God that minds may be enlightened *
to see the truth and hearts encouraged to

act. without regard to the prejudices of the
past. The purpose before us now is one of
the noblest. causes we could embrace: the
triumph of Christ in our country’s laws and
customs, in the spirit of that hope recently
expressed by His Holiness Pope Pius XII:
“that a task of constructive collaboration may
be carried out in Africa: a collaboration free

of prejudices and mutual sensitiveness, pre-
served from the seductions and strictures of

false nationalism, and capable of extending
to people rich in resources and future the
true values of Christian civilisation which have
already borne so many fruits in other conti-
aents.”

1 The full text of the pastoral was published in Tl
Tablet, July 20, 1957,
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Air Your Views

“Latters to the Editor” will once again be a
regibar featare of the Journal. Letters for Journall,
1958, should reack Fribourg by January 15, and
not exceod 250 words. To start the ball rolling in

this isswe, bére is adotter from Mr. Greg ' Duyer,

Sformer editor of “Via" official organ of the Uni
versity of Queensland Newman Society, Axstralia.

Diar Editor,

Most of the students I have asked about the
Journal find that the normal type of article
published is too heavy and lacks interest value,
Personally 1 cannot agree with this criticism,
but it is a fairly general one.

It may be of advantage to shorten the average
article and pay particular attention to the titling,
With a shorter average article it would be
possible to include more matter in the Josrnal.
This additional space could not better be taken
up than with news of the Federations with an
attempt to include in each issue items on as
many Federations as space and matter will
permit. I think it is important that members in
all countries see theirown Federation mentioned
as often as possible.

The “feature articles” from the Federations
can be useful particolarly if they contain
information which could profitably be applied
elsewhere.

One other point on which I have heard
some criticism is the present policy of devoting
the whole of each issue to one particular topic.
The alternative policy would probably assis.
in ensuring that there was something in each
issue of particular interest to every reader.

Most of the points I have made are most
valid in regard to the student attitude, How
much this must be considered is questionable
in view of the small number of subscribers
from IMCS (59 — editor). However it is
probable that any increase in circulation must
come from the student branch and if this is so,
the Joursial must keep in mind their attitudes.

The thought struck me some time ago that
it might be useful in the stimulation of interest
in the Jowrnal if you were to give to the more
vigorous Federations the task of filling all or
some portion of the Jowrnal with matter they
obtained themselves. This would serve to
bring a large number of minds to bear on the
question of what is the best type of article for
the Journal and some worthwhile ideas might
be forthcoming, As well, it would gain a
nucleus of members in each country who would
be particularly interested in the Jowrmal, they
having had a special part in the publication.
They might be expected to stimulate interest
through out other groups in their federations.

It might also be useful to determine the
number of new subscribers necessary to ensure
the sound financial running of the Jowrma/,
determine some sort of quota for each federa-
ation based on the number of members each
has, and request each to obtain through their
constitutents this number of new subscribers.
This would give us all a deflnite goal to aim at.

Yours ete.

(signed) Greg O Duyer.,

University Library, Ibadan

SEMINAR FUND

We are most grateful to those who have
contributed to the Fund for the African
Seminar. Since it would be impossible to list
all the denors, we would like, in particular, to
thank the Friends of Pax Romana and several
religious congregations for their generosity.
The federations which have contributed to date
(December 8) are:

IMCS:

Belgium: Pax Romeama Sub-Sccretariat for the
Missions

Canada: aCanst‘dinn Federation of Newman

i
France: Fédération Frangaise des Etudiants
} Tatholior=s = &,

Gerniny: ¥ tholische Dontcl € Yudeatin- 3a-
EOE

Guatemala:  CongregaciGn Mariana Universitaria

Great Britain: Union of Catholic Students of Great
Hritain

Ireland: Irish Association of Catholic Universicy
Srudents

Lithuanians: "Arcitis”’, Association of Lithuanian
Catholic Students (federation in exile)

Netherlands: Unic van Katholicke Studentenvereni-
gingen in Nederland

Switzerland: Sdcidté des Btudignts Suisscs

United States: National Federation of Catholic College
Stodents; National Newman Club

Federation

ICMICA:

France: Centre Catholique des Intellectucls
Francais

Germany: Bund Katholischer Deutscher Aka-
demikerinnen

Ttaly: . Movimento Laurcati di Azione Catto-
lica Italiana

Luxemburg: Union des gradués de PAssociation
Luxembousrgeoise: des Universitaires
Catholiques

Switzerland: Unio Acadentica Catholica Zusammen-

schluss der Kath, Akademikerinner der
Schweiz, :

East Looks West
Continued from page 9)
To the United States

After two weeks in San Salvador, fifteen of
us left for the United States. For a month, we
lived together sometimes without under-
standing each other in words but always united
in spirit; I'am thinking of Maximo Vegas from
Peru with whom T enly exchanged “Buenos
dias” and “Muchas gracias”.

Actually, the United States was not a com-

pletely closed book for me. Last year, I had
met some Americans living in Saigon. T ap-
preciate the American people very much, but
they often disappoint ms. Perhaps, they feel
the same abowt me. In my opinion, they do
not understand the oriental mind; they are
too systematic to grasp its nuances. And they
seem t9 look on my compatriots with a feeling
of superiority which I find amusing... I do
not hold it against them., We are all more
or less slaves of class or race prejucizes. So 1
landed in Lafayette anxious to be impartial
and to shed my preconceived ideas,

Lafayette: city of the South where the racial
problem is particularly acute. We were lucky
enough to have two negro priests to explain
the situition. They are clear-sighted, involved
in the question but cool. They believe it is a
case of education and time. Clashes prove
changing Negro and White mentalities. Last
year, I remembered reading an article on fights
provoked by sermons. 1 noticed that the
Amierican clergy is discreet and prudent.

American youth, on the other hand, is
healthy, gay, optimistic. It enjoys life without
arri¢re-pensée. It is gay and optimistic because
it has no worries about the future, The graduate
is almost certain of the openings awaiting him
after college, of the salary he will receive. There
is none of the morrow’s incertitude which hangs
over the Chinese or Korean student. He meets
few of the obstacles which form a man’s per-
sonality on the way. So he sometimes runs the
risk of being impersonal, of referring less to
his own experiences than to society’s. I noticed
the very strong esprit de corps during the
Congress of the National Student Association
in Ann Arbor, and later at the Conventions of
the National Federation of Catholic College
Stadents (NFCCS) and the NFNC (National
Federation of Newman Clubs). All  the
proposals were carried with a unanimous
“Aye”. I thought the problems discussed did
not affect the American student personally.
However, the young people are aware of their
needs and deficiencies. They recognise them
through their leaders and try to fill them in,
They are making great efforts to achieve racial
integration, to acquire a deeper spiritual life.
These and many other characteristics make
them attractive, “sympathiques”. Their friend-
liness went a long way towards making my
visit to the United States enjoyable and inter-

esting.
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PAX ROMANA AT A GLANCE

Catholic Graduates in the service of
modern Africa is the title of the study meeting
the ICMICA is organising in The Hague, next
Easter, 1958. The meeting will examine practi-
cal ways in which Catholic university people
can and must help in the development of Africa.

How can Catholic professional people from
Europe help African countries and specially

their African colleagues ? What can we do to.

help Europeans who intend going to Africa
to continue their professional work in the

service of the Church and of the community ?

These are the main qugstiqm: to which parti-
cipants will try to find an answer.

Italy: Acting on the encylical Fidei Donum,
the Milan branch of the Movimento Laureati,
in collaboration with the FUCI (IMCS feder-
ation) and the Lay Association for Help to the
Missions (A. L. A. M.), has founded a College
for foreign students attending the University
of Milan, The College will help these students
to complete their professional and spiritual
formation. The students will get the spiritual
assistance necessary to exercise their professions
later on in the missions in close collaboration
with the Hierarchy.

For more information, write to the President

of the College: Dr. Marcello Candia; via Sta-

tuto 2, Milan, Ttaly.

Latvians: The Society of Latvian Catholic
Academicians founded after World War II in
G :rmany and affiliated to Pax Romana-ICMICA
in 1948, was subsequently transferred to the
United States as the majority of its members
live in that country. During the last year the
Society has extended its activities and held its
first meeting in the US on September 29, 1957
in Indianapolis, Indiana. The future activities
of the Society were discussed and new officers
elected. The officers are as follows:

President, Francis Teirumniks; Vicepresi-
dent, Vija Odeiko; Secretary, Peteris Prize-
voits,

Bishop Rancans has appointed Fr. Boleslavs
Baginskis, M. 1. C. chaplain to the Society.

All information and corresponidence to
Mr. Francis Teirumniks, 1205 N. Parker Street,
Indianapolis I, Indiana, USA.

France: As usual in November of each year,
the Centre Catholique des Intellectuels Fran-
gais, ICMICA national member in France, has
just. organised the Semaine des Intellectuels
Catholiques in Paris, “What is Life ?”, this
year’s subject for discussion, was particularly
learned. A team of biologists, doctors, philo-
sophers, moralists and theologians, studied its
implications in seven sessions of a high intel-
lectual. level. Some thousands of people at-
tended the lectures each evening. In the after-
noons, discussions in the form of public
debates were held in the CCIF, so that those
who were interested could discuss the previous
day’s lectures,

East-West Meeting: On November 9, Pax
Romana and the Catholic International Centre
for Coordination with UNESCO organised a
meeting of Catholic experts in Paris. The
meeting was on the major UNESCO project
concerned with the mutual appreciation of
East-West cultural values,

Mr. Jean Larnaud, Secretary General of the
Centre for Coordination with UNESCO and

Father Quéguiner, ecclesiastical assistant, gave
a detailed analysis of the project and of the
work done so far. A lengthy exchange of
views gave the people present a chance to
determine the main points on which Catholic
collaboration would benefit both parti

Representatives from the West mcluded
Fr. Dezza, S. J., Fr. Bernhard Maistre, S. J.,
Fr. de Menasce, O. P., and professors Olivier
Lacombe and Robert Rublmann, From the
East, Miss Vida Araneta, Philippines, Professor
Hainam Lee and Fr. Hygin Ri, Korea, and
Mr. Edward A, Ulzen, Ghana. Representatives
of several international Catholic organisations
were also present,

Mr. Rudi Salat, Director of the Cultural
Department of UNESCO, took part in the
meeting in a private capacity.

IMCS

Asia: December 11-21, a regional seminar
was held in Hong Kong on the theme: “The
Formation of the Catholic leader”. Formation
was treated from its religious, cultural, psy-
chological and civic aspects, December 16 was
devoted to special talks on contemporary
China and social service activities in Hong
Kong. A full report on the meeting will appear
in the next issue of the Jourmal.

Australia: The implications of the Kingship
of Christ for our University apostolate will be
the keynote of the 1958 UCFA Conference in
Perh

Ausuia : As in past years, the ofticers of
the 35 local groups of the OeCV met before
the winter semester at Kranichberg, For a
week, participants were shown how the
Catholic concept of knowledge should be the
basis of all study. Rallying point of the lectures
and discussions was the Pastoral Letter of
the Austrian bishops on the social situation
of the country. The Letter will be studied and
acted upon by local groups during the coming
year,

BON
CHOCOLAT

Guatemala: On October 29, the JUCA®
issued a proclamation addressed “To the

People and Government of Guatemala” in
connection with the gerrymandering of elec-
tions on October 20, and the subsequent fall
of the “elected” government. The JUCA calls
on the provisional government to respect
democratic proceedure in the forthcoming
elections by

1) doing away with official (i.

parties and candidates

e. imposed)

2) guaranteeing free elections

3) accepting the election results as the will of
the people.

Indonesia: From December 26-31, the
PMKRI will organise its seventh congress in
the tenth year of the federation’s existence; The
Congress, which will be in the nature of a
seminar, takes place in Sukabumi and about
400 participants are expected. Themes for
discussion are: The Laity in the Hierarchy of
the Church; The Economy of Our State;
Academic Freedom or The Autonomy of the
University.

Ireland: The course of 24 lectures in apolo-
getics organised last year by the Cork branch
was so successful that the experiment is being
continued this session. The course was divided
into three sections; examinations were held
and special diplomas awarded. Sections were
as follows:

I. The Spiritual Life (Grace, the Mystical
Body, the Mass, the Sacraments, etc.),

II. Social Principles (Justice, Private Property
Money, Wages, etc.).

[IL.. The Church (Foundation and Authority,
Relation to Natural Religion and Ethics).

Japan: 500 students gathered in Kyoto for
the Tenth National Congress of the Catholic
Students’ Federation July 30 - August 3. The
theme of the Congress: “The Catholic student
facing the present world crisis: his responsi-
bilities: and his basic formation”. The subject
was treated in plenary sessions; the students
then broke up into separate workshops for
university and high school students and dis-
cussed the theme in relation to life in Japan,
The topics for the workshops are remarkable
for their range and practical approach. The
university groups examined such problems as
— population in Japan, the indifference of
Japanese students toward religion; Japanese
students and peace problems, reaction of Japa-
nese students toward the new religions sects
in Japan, duties and obligations of the Catholic
student toward his parish, toward Communists,
Protestants;, Buddhists, etc. The high school
groups concentrated on Catholic Action in
relation to parish life, and movements like
the YCW.

The Congress reiterated its loyalty to Pax
Romana and expressed the hope that graduate
associations in Japan would soon form a

federation with a view to. membership of the

ICMICA.

Lithuanians: “ Ateitis”, federation for exiled
Lithuanians in the United States, organised a
successful camp near Manchester, Mich, from
August 28 - September 5. Participants resolved
to play a more active part in Pax Romana this
year and to support the African Seminar spi-
ritually -and materially, Thank you, “Ateitis”,

Pa—
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