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| The organizers,0f the INTE FEDERAL ASSEMBELY -OF PuX.ROMAHp have desig

v inated ne to develop before you the theme entitled "MAN 4ND.THE BODY POLI~

TICY T

I redlize that I am not the person hest preparcd to-approach @ thene
of ‘such inportance, ~If I have accepted this responsatility, whigh honors
‘me. 'so mueh, although it is above ny intelectual capeeity,- it-isy only,

[ ibecausd of spirit of discipline and as 2n expression of ny sincere desire
to ‘servé, $his great international novement "PAX ROMANA", which, si¢gmifies
.a hope for the hynanity anguished of our dayss
‘It:-is known aboverall that we Catholies, as such; are not oblifed to
profess a deternined philosophy: We are only obliged to.refuse.the phi-
losgphical idoas which oppose the doctrines of ocurReligion,, This liberty
in chodsing the philogophical doctrine contains implieitly the cenclusion
that; whatever be the adopted positiony it may be criticized from distinct
pointe of view from the chosen ones The conmplexity of the theme, together
with the impossibility of choosin a,point of view exenpt from, possible
criticism, it 'has'alngst-made me give up the tasks Neverthelgss, with the
holpiof God, and your benevoléncey I will advance in; the-begt forn I an
SAhles s fis i 1%

Follewing & nethological prin e praised Tho 1as aquinus, it
will be_nncesaar}?fln]éiag;éﬁgb, J@Ea[dg)bEEL;ELLHE)tO nake a series
of distinctiéons, in order then tec: try to make an adequate.synthesis.

,Wich this purpese it will be neccssary' to .define, first, the econcept
of a person; after, the cencept of society, in order to stress:what are
the ends'of a-perscn and what the epds: ofsociety, with the objet of being
able to .determine at last, although only in: general terms, the attitude
which; the Christian oucht to assume before. the bedy pelitic. of which he
- forms a: part. I i adalrdd i = 5 _ '

;- Of "man®; [we: cen gives some definitionss he dis able to be called " a
rational aninal'; we . .can define him as being scecial and alse as:a living
‘organisg congcious of himselfs But I suspect that these definitions only
~take ! into consideration the man placed in the purely natural-le vele. To
thel Christian ther is more interest, much nore, in knewing man:in the
.aapect where this human being immersed in. the natural world touches the
csupernatural level, Therefore, the superantural dinengion of the hunan
soul, which is called to an etornal destiny, is thaivwhich puchty to be

i atrasscd 'here, but; because:of thit, the theme is inmediately transported

ofrom a:physiological definition of man, to the definition of "person', It
ldsy ! therefore, tho: concept of person which need:elarifications:

The place which: this concept tccupice in the Chriastian philopophy is
80 impagtantfthat Rideau has been able to writes "The Christian thinking
has found “in this idea of person a truly central idesa, the’ nucleus of
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of all'retattuna which ttc"nan to natibe, tﬁ-aoaiety aﬁ&“to God Hinmself,
a wich defines~his atﬁitudas—befvrv-thase*rﬂalitieaa e

According to the well known'and—oii-deflnition of Boecio, a person
is "an individual substance of rational nature". :According to this,
~not every individual is a person, We only call persons those indivi=-
duals, who, owing to their raticnal nature posses a higher quality;
those individuals which ropresent, nore or less c¢onsciously, a role
in the-historical drama and who hafe sonething«to say to others,
When we-affirm thet mdn is a person, we nean that he is mnot only a
piece of naterial, but an individual whc sustains himself by . intellect
and will- a hunan being capable of thinking, of lovingy of-deciding
for himself his own destiny; and individual who, in a certain way,
is a whole and net & party a microcosm which is able to contain the
entire universe because of intellectual capacity, and, because of
love, +he is able to zive hinself freely to other human beingse 1In a
word, a person is a rational individual. The racionality of man
impliea, on one hend, the essentisl liberty of a person and on the
other the perfection of the intelligence and the will permits the
generosity of hunen relctions.

From what has been said it can be easily understood why the
Christian philosophers havé always been interested' in.the concept
. of persons But there is sonmething nore: a authentic Christiam philo
sophy shou 3 t s the principles
.-contained ﬁ tﬂ%ﬁ@ Igwqﬁigfea!:gefgggtq concrete language
which one is not able to understend unlcss he takes into consideration
that man in the sécred text is consider¢d as a person, that is, as
a free beins who has a value of his own,

Always that man is treated, not as a thing, but as a "being¥,
worthy of our love and to whonm we are oblijged to sacrifice even
our own interests, we are considering that man in himself has a
* values Our Lord Jesus Christ, upon offering his life.for the Redemp
tion of cach and every han has iven ue the nost sublime exanple
of the way in which we ought to esteen the intrinsic value of the
hunmzn persone There fust be something very worth while in man when
the Son of God zuffered and died to redeon him - Jesus Himself has
ordered us to love the hunmen person in the safne way in which He has
loved Him: "As the Fether has loved me, so have I loved you, There is
ne greater love that a man lay down his life for his' friends” (Juan
XV, 9, 12-13)s -

The importence which both, the' evangelical text and- the Christian
philosophy give for the intrinsic value of the human’ person brings
with it various undeniable consequences: First: The,internal freedon
of man ought not only to be considered as a’ fact, but, in addition,
estimed as a velue which ought to be respected at-all coste

Seconds The dignity of the humen person trangcends the natural

world and touches the supermatural world of grace.
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Third: Thc unity of human kind is a fact which derives itse sf
the essential equality between nen, as pcasessors, eath one of us,
imortal soul, ' '

Fourth: The fraternal love to othor is, for the Christian, not only

& work of'philanthropy, but a divine command,

Let us stop a moment to nake brief general considerations about each

of the conclusions made so0 far.

The inportance which the authentic Christian gives to the liberty is
such, that Grevill has been able to write: "Chrigtianity is & personal
relicion which manifests the sanme anbition of the anajority of nodern.
doctrines: that of liberating the person from all nenial restriction,

It is not thet we are saying to nan that he ourht to stop having human
instincts or to try to Yo what he is not, but that he is invited to
transforn his heart because of his faith in Christ, befcre abandoning
hinself to to his free will, Neverthelecss, thec principal foree which it
dencndsy is not to have a literal observation of the law and conmandnents,
but to transform his soul because of true faith, to the end it'will be
done spontaneously finally, because of love. The ultinete ideal is the
liberty, the libertyrof the scns of fod, because God does not want from
the Christian that he obey because of intercat or fear, sinply, but that
he show hinself to be His son following the exanple of ‘Jesus",

The understending of noral end psychologieal understanding of nan,
brings as an inmed1a te orrg}ﬂry thq essitt:of resEict'for the dignity

of the human per okJ LJLL%E

understandable, according to which the ann ouzht not o forget ever neither

aint Bornard is

his dimmity of personal being, nor the divine origin of this dignity, to
the end that he will heve & just pride in himself,

Without pride whatsoever we arec able t4 affirn that no philosophy heas
has insisted se much on the concept of the dignity of the person now has
analyzed so closely the esscnce of the personality, as Christian philosophye.
In order to explain retionally as fcr as that is possible, the Tevealed
Doctrine of the Holy Trinity and of the Person of Christ, in vwhich there
arce two natures, the divine and the human, the Christian philosophy is
scen to be obliged to,stress in its metaphysics the greatest prcoisloﬁ in
the concept of person, On the other hand, this philocophy upor clevntlnb
the hunan person to o divine order, ecxalted the value of the personality,.

In Wovenber of 1942, Pope Pius Xii Seid:'"ho you want the star of-pcﬂce
to rise and shine evoer socicty?--Work with =11 your farces to give to the
hunén person the disnity which which God has enriched it fron its origin%,
And in his Christmos messafe of the seme year, he pcinted out the basis
of a Christisn juridical order which has es its first point the rcspect
for the human perason, then tho defense of unity of society and the fanily,
the dignity and prer-ogatives of work and the yurisdieal 5unrentees which
dcfan@ nan froa another “s frée will., In 1945 the Popc inciot contlnued
to exhorting the building of "an socio-econonital order more adequate
with the divine laws and with the human dignity at the sane tinme', .
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The Christian social doctine boses itself in the Aristotolian-Thonistic
concept of man, Man is not only materiel, nor only spirit, but a being
between the purely animal world snd the purely spiritun} world; a conpo=

'aite combinetion in whiche material cnd spirit cre united substancially

and forn a single individual peraons In all the humen aegts it is the
COMPOSITE whiche acts: it is tho composite men, the subspancial unity of
the two elements, which thinkw and ‘Ruilda,

Because man is a ratlonel anisel,  his 1ntur10r world is ruled by its
own laws, different fron the laws which rule the natural werld,

The world of r ason has its own lawa, different from the laws which
rule the world of irrationsl 1ife, in the same way in whiche living beings
present phenomecnas which do mot agree with. incrt nztures  The humen-
being dogs net nove ao nuch_?ecnuse of inpulses conins fron the outgide as
happens to inaninate things, nor “oes he have all his movements included
in a self-regulated as the uninals Sy but-thet he KNOWS his cnds znd c¢an

- With liverty (with liberty of sclcction) direct his henis to a voluntary

action. The rvtionalit; of nman neans, on one hand, cceential liberty of
theperson, on the other s & perfection of the intelligence and will thot
opens pogsibilities of cxmmunicution with othors, Man is, in that way,
an open entity: he tends by natur to the social life and to commmnication
with other men, By means of intellisence and charity. ‘

The inngucge of dristotelisn nmetaphysics says that man (as the other

'naturnl beings) is composed,of wmatter and frc hﬁa Eﬂtter is his orienic
hody,--its form, rlgf Sf;kJ gi%@( g)h Ljnké the indeterminated

e¢lement and cnn be of the sanc qQuality as the other beings. Form means
the deterninate elomont: that deternines the naturc of a beinge ; llatter is
the perfectible POT“HC" and the forn the ACT which gives the determined
porfcction. The inleiuudllfy cones to man by the natter; the personali-
ty, on the other hand, through the forr. Upon freating the place of nan
in society, we must considér his dcuble aspect, of the individual and the
person, That neans that we pust realize the specisl dignity that the
spiritual perscnﬂlit; clves to the simple material incividuality,

Another naturale conscquence of the Chrigstizn concept of person, .of
the recognition of his liberty and of the respect to his hich digmity,
is the affzrwation of the unity of nmenkind, It has been said with reiuson:
"Thc concept of the unity of monkind is the Christion name, and nore;impor-
tant, of the guality of the neture between nen', Howecver, the. Christian
philosophy in esta blishing enphatically. the unity of nankind that hes. its
roots in the quality of the nature between nen, it does not fall into.a
leveling ecualitarianisn, Being essontially a realistic philosophy it
can be unknown the multiple particular ﬁodalitica of aevery beings Coming
from the principle of individualigation which Thonism effirns cmphaticclly,
the prinacy of the quelity of tho essence over the singular divercifico-
tion. "Then we can affirm at the sanme tine the essential cquality thet
Joine nen in the rational neture, and the particular naturzal disequalities
that are born from this sane nature and 4isequelity. But for the sane
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secnndary. It is from this that talking in an absoclute wgy, thaiponﬂwwitya
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of essence neans nore than the individual diversities, and ‘the

then branchess "The generic unity between nen as says His Holiness
XII in the encyclical "Sunnmi Pontificatus" in Octoter 20, 1929, it bases
"In the unity of its origin in God, in its composite nature ressembled in
us, in a material body and spiritusl and inmortal soul; and in fﬁe unity
of his imnediate end and its nmission in the world; in the unity of his
habitant: the world, of whose goods nll the men by the power of their
nature cen use to mantain and te develop his 1life ; in the unity of his
supernatural end: God Himself, tc Whom all of us should tend; in the
unity of the means to got that endess "Ieoo in the unity of his relation
with the Son of Godesss in the unity of the rescue nade by Christ for all
of us.,"
In so far as the froternal cbligation between nen, we can say that if

the first Chrietians felt semcwhst’perp-lexed when they asked, "Who iw
ny neighoborf", to present-day Christians should have no dcoubt that his
neighbor is the one he should love, is every other man, no nmatter what
his social position, his education, his origen or race, if we did not
have the Divine Precept which says: "4 new commandment T ggive you, thet
you love one another as I have loved you", it would be enough that all men
are =dopted brothers of Jesus Chrict, and fron that congideration emerges

the obligation of reciprocal love and help that should reisn between

brotirers. Hakipdﬂaﬁ% @ma@éf 16 qu‘ 5 can affirn the fol-
lowing: The persona real he™ ful E zation of the essenti-

al end of men, In other words, the pcrson there is in cvery rational indi-
vidual must be realized theologically, voluntarily, conciusly and freely
go that by his nature or esscnce man is called to realize. ,

Hakinb a synthesis of what we have ssid, we can gssert the following:
The person&llty is fully realized in the free consecution of t he essential
goal of man. In other words, the person there is in each rational indivi-
dual may realize thecologically, voluntarily, consciusly and freely thet
by his nature or essence, man iz called to fulfill. Every nan has, as a
consequence, the right to have the necessary neans or instrunents to per-
foct himself, which concerns with that wich is the cult of the pcrsonali-
ty. This rizht is an inalicnable faculty. Oh the othor hand,. The
duties of man towgrd his own personality naoke irrenuncisble the negssary
righ% to the full realization of the pcrson.

The dignity of the person mecns that the man, by the mnere Tact of,
being a rational individual, has the right to be respected as a wholes
thet he is master of himself and of his actas. Man, the human person,
does not have, consequently, the value of o neans or instrument, but the
goal., This whole never, can be 2 gimple instrument in the hands of the
State because he is naster of his own destiny, 1dr8 of hinself and subject
of rights have their source in the very rational natur . Persons have not’
been made for the State tlike totalitarian doctrines want), -but the State
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for the person. The goal, not only of the State, but of the whole social
life, its to diinify the persen nsking poésiblb that he nay ettain thet
fullness of its development by means of the free actess to material and .
apiritual goods furnished by civilization and culturé.‘Thdt is why it

is said that person has the velue of a goal and the state the value of a.
neans. ‘There are sonethings that are owed to the hunan persen by only
fact of being such a persones If the person is an independent wholo: and
not only the pert of a physical universe, nceessarily he hag the right

to decide by himself about everything that ccnecerms his personal destiny,
In front sny tenporal power, a4 person is free to choése the wgy that he
féels is the better to otain the full developnent, and he is  free o
fulfill in the way he feels is riiht, the hapriness of a person. Man hes,
thus, the rihgt to fulfill his destiny, but if he*hos this richt, he has
alse the richt to do things necessary to renlize this destihy. ‘ﬁﬁ‘ﬁotiona
of rirht and duty arc correlative, it results that if a a&n hes 2 richt
to the goods necessary to fulfill his Cestiny, coning from this' richt
ther derives the obligation to nake use of those goods for the conguest
of the non-tenmporal goods end the duty to respect the 1ibe ty of' autbnomy
of eny other persons 4L declartion of individual and social rishts of
nan should, therefore, be complceted with a declaration of the duties and

responsabilities of nan to the connunitics of which he fornms o parts. fani_

ly, connunity, and national and intérnational can munitiha. Doth rijht and
duty rest, in nalys unpan the ¢ cterlstic of the porson.

Another asnecvhﬂm g d F ldlrQore is tha__t persona-
lity cen only be fully realized within scclety and therefﬂre,; it is there
where the rights of the person find their ‘natural and proper places

Once we have shown the social noture of nan and following the same Tho-
nistic principle we may distinguish so as to unite, it seene nccéssary
to come to the investipcotion of what is the nature of soclcty. In sone
political ideclogies like the 1nuiv15uellsm and anarchisn that is its
logical . consequence, we find below all this a sociolobical thesis that
states that society has not a proper being, but the simple sun of indivi-
dusl beings, Those who tacitly or expresly naintain thgsesladdiotibnist
theory of éocioty do not see the characteristic and specific nature of
the social phenomenas, For them the individual is everthing: cocicty
does nct meen anythin, Thér'are no duties of the individual towar' s the
gocicty, only existe the right of each man in relation to other, ﬁnd you
cannot therefore, restriéte the absolute richtes of the individual in
the collective welfeore.

In open antagonism with the agregacionist theory, we find the substan-
tialist theory of the 9001bt vy which makes of this a gubstantial reality,
a. being in cnd fop itgelf with its own life, 1nda:enﬂent cf the individuals
whiche conjpose it, Within the substancialist thesis wo are dble, in turn,
-to.point our three large tend gcies: takt of orgenic sociology, whish con=-

ceive society as a sort of firsantic aninaly that of romanticisn, that had
the ides of society being intesrzted by a national scul; and the hegelian

taht concieves it as obJlective or concrete spirit.
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I wil not try to znalyee thiq su*sthciallstlc céncapt that
betraye the social phencnicnon, I Jgst will 1lmit nysalf tc point out
that as nuek as society is conceivéd as o being with-its'oﬁg lifec, fhero
is alf ndeney to subordinzte thé individual, by an ashsolute way te- that

gigant beingy thet is societye. Mukins an error contrary to the 1nhiviﬁuﬂ—

1ict theory, this soeiolojical thesis subordinates men-to society o

sacrifices the hunen Eeing in favgr of @ ccloct;ve Qciﬁ& th%t Aue to
its wvelue (iu@ortance snd size, confuses the indivudals Socicty, the
'S+ate, ig evcryhpln 2% thc individual is nothinie.

Face to face tc this twoe thesis equely 1nhcepts:1;, your nrrive to
tHe Chrigtisn ecnception of scciety that ig, Jjust the piddls tcr:.in
between twe extremes sc differentd., The powerful ‘intuition of Baint

mstin, addressing the nenhers'af socicty which he cmnlls frultitude
charactorizes without doubt the soeial phengnenon in the followin
terns: #The souls of meny men nake meccessarily nany gouls. But if
dhey.lcﬁe each other it sakes onc souls flcwever we can not deny teh
thexe 13- 1 wfrA0120ED Guidarier Fuiturer 1o wot ° Bichet
uniﬁn“ In the achelastic ternihclu;y, t #s idea can be:rexpressed affir-
nanting that sociuty is not all. "ono per ac" that is to say it 15 not
jusi one being but 2 union ‘of beinss, to whiche at & pcrt*cular AG“Fﬂt,
‘néy neve o formal principle tehte gives unity and hefrnony, but conﬁiie—

rod itseclf, is & beinge "one per accidens".

»
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Saint Agustin mantains that the soul of society is born from love
&mong its members, or as- Maritain says; "from civiec fricndehip, prof&he
image of fraternal charity. "This last author affirms that the temporal
community is cssencially by nature, a single friendship, union and he
adds: "The first way to serve commun welfare temporarily is to remain
faithful to the values of truth, justice and love that are the principal

elements," ' '

Saint Thomas Aquinué profundizing in’ the same thesis that Saint Agustin,
accepts completely the aristotelian postulate that man is by nature a
social animale The man is certainly, a weak being and imperfect that
subnits himscfl to a thouthahd of material exigencies and his conduct
is conditioned by so many necessities that are natural, but thanks to his
spiritual soul, is capable of perfections. His racional nature permits
him to know the end that he is suppod to achiewe and try to reach it by
voluntary actes S0y recognizing the fact of his social nature, the man
tries to accommodate his behavior to other men that together form the
community, for a better organization of his life and to reach his objectives.
The social group acquires by this circunstance its own end that is the
commun welfare, to which the multiple cnds of individuals remain in a
certain way subordinated.

Saint Thomas affirms that between the individual end of each member of
the gruop and the end of the colectivity, there is not only a difference
of grade but also of cualitys'"The commun welfare of society and the single
welfare of each PapiPyCiEC &Ml G QrFbikelp@on to quantity but
to have a formal differcnciation, "It can not be otherwise, because human
beings posses a trascendental end_tﬁat is related to his immortal soul. So
it is understood, that the individual end can and must subordinate to the
colective end when it ccncerns that certain earthly and temporal, but that
game personal end is high above the commun end when it concerns the eternal
interest of each singular soul. In this second aspect the personal well-being
is high above the commun Eemporal welfare, For that reascn the eseencials
bases of life in commun are the respect of human dignity and the rights of
an inmortal souls

The Christian thesis, brevely resumed by Grevillot can h¢ expressed
in the following terms: man is essencizlly sociale 4 society is beyond
everything, a community of the soul. One tries by a whole effort to
engender a human-familisr-national-soul in which we al together accept and
by which each of us will live. .nd as the person is at the same time body
and sou}l the community of the soul must share the material helpe.

Bringing together what has been cxplaincd about the indivddual and the
christian concept of socicty we reach the following conclusions: The person
ig not a whole only enclosed in himself, incapable to trascendthe narrow
limits of his own subjectivity; is on the contrary, a porson with an open
mind that tends by his own nature to live in gociety and to relate with
other people through his wisdom and love., The man is a socoial animal; but



